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10 
HIS VERY LOVING 


NEIGHBOVRS AND BRE 
thren in CurisT; The Inhabi- 
tants of Saint Giles in 
the Fields. 


Hat was by me intended onely for 
your bearing, is now at the re- 
queſt of many of you, expoſed to 
publike reading. Wherein, as 
have yeelded to ſatisfie your 
deſire, even agcinſt mine owne liking, ſo I truſt, 
you will [atisfie mine, in teſtifying as occaſion 
ſerves, tow unwillingly I was perſwaded to it. 
Not that I envie the publike benefit, or (bun to 
had e hum ie to all Conereoations n hat I deliver 


oa 


The Epiſtle Dedicatorie. 


in one; but that ſo many excellent works in this 
kind already extant, makes mee aſſured there i; 
lntle need of mine, nor can I thinke theſe popre 
weekly labours in any ſort meet for ſo general 1 
diem as they are now offered to; nor can ſee in 
them wherefore they ſhoula be preferred befor e- 
other of their fellowes : yet leſl I ſhould be man- 
ling in any thing that might further your ſpiri- 
tall proficiencie, I bave denied mine own judge- 
ment to ſerve yours, beſeeching e Almig btie God 
it may do that good to you and all Readers which 
you belee ve, and I earneſtly pray for. 


Yours in Chriſt leſus. 


11. Hi. 


FIRST SER MON. 


— — — — ED OO 


And now abideth Faith, Hope, Charity ; theſe three, but 
the greateſt of theſe u Charity. 


Aving in an Annuall courſe gone through the ſeve- 
ul Epiſtles and Geſpells,well nigh tor every Sun- 
lay in the yeare ; I have thought it expedient this 
»reſent yearo to change my courſe , and to treat of 
he maine foundations of Religion, conſiſting in the 
Articles of our Beleefe, the Lords prayer, and the 

ten Commandements. An Argument neceſſary tor 

che inſtruction of the more 1gnorant,uletull to con- 
firme the faith of the more knowing ; expedient to edifie , and regulate 
the manners efall. It hath bin ſaid by great Divines of our own Church, 
that numbers of our people reape not the benefi: of our Preaching , they 
might for want of due Catechizing, and it hath binoblerved, that Cate- 
chizing, where it hath bin too low and child-like, without piercing the 

— of divine Myſteries . without teaching the ordinary fort ſome. 

what more then they know, hath bin as much deſpiſed; I (hall thereſi e 

endeavour, fo to joyne preaching and Catechizing together, that the 

ſimpler ſort may not be neglected. bur percewe plainly che ſubſtance of 
what they ate to learne : nor yet the more knowing ſott foigotten, but 
inliructed in things they ought ever to remeinbet, not eithet fort left un- 
elified, by dealing ogely with points of Doctrine. and drawing nothing 
to application, but that the myſteries of faith be to handled, that w alio 
* ti. 
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ill exttact out of them Rules of life , and of life al. 
— „chat chey * more and more — bay us up 
in our moſt holy faith ; in which enterpriſe I ſhall deſite che beneſit of 
your Prayers to our heavenly Father to aſſiſt mine, that I may goe 

with this intendment profitably, according to my deſire, At this 
time I have cholen by way of Preface, to treat ot the three great Vertues 
in common, whereupon Religion is founded : to wit, Fairh, Hope, and 
Charity. Hereafter as (God ſhall enable me in particular ofthe ſumme of 
our faith in the Creed, the ſumme of our hope in the Lords prayer, and 
the ſumme cf our Charity in the ten Commandenents. But at preſent 
in generall onely, that yee may underſtand how theſe three Vertues are 
connected together. and in what order of eſtimation to bee accounted , 
Now abide theſe three, Faith, Hope, and C baruy : but the greueſ of 
theſe 1 charny. 

The whole Chapter out of which this Text is taken, 1s nothing bur a 
cc:nmendations of Charity, hom the, beginning of it to the end. And this 
Verſe being the concluſion of the whole Chapter, ſeerus to the higheſt 
reach of commendations. For after the Apoſtle had commended Charity 
from the neceſſity of it; Thew I freaks with the t ne of men and 
Angels, and have - — _— 25 _ om the cxccllen 

ropernies of it, Ci ay ſaffereth long, and it kind, Ce. And thirdly 1 
— the perpetuity it ; Chari =_ falleth avay, &c. In the fourth 
and laſt place, he compares it with the higheſt and moſt neceflary graces 
b-longing to a Chriſtian, v, Faxh and Hope, which onely may leeme 
(in any mans judgment) to challenge equality wich t. And yet here in 
es Verle he gives the Crowne trom them, and puts it upon Charity 
alone, It is true, Faith, Hope, and Charity are all of a tanke. heavenly 
Vertues all, and all neceſlaty to Chriſtians, which Tongues, and Pro- 
phe ic, and Mitacies ate not. and = even among theſe, Charity hath the 
uche ninence. Theie three indeed ſurmount all other pertect:ons; none 
tune to the dignity of thele, and yer Charity carrieth away the digni- 

even among ce. Now abide bc nh hope, 4:4 charity, 1 three : 
6x" the greare of . beſe ts chr. 

Iz which words yee may note the propoſition it ſelte, and the refe- 
reace of x. The Piopoſition is a definitive concluſion for the greatneſſe 
of Charity above all othet vertues whatſoever, and the Reference is that 
which tolowes preſet; after, in the beginning of the next Chapter, 
follow ter Charity. Which vety well depends upon the end of the 
Chaprer before, for thereafter the Apoſtle had dilcourſed of ſeverall gifts, 
M x .cles, healings, helpes, governements, diycrfities of Tongues, he con- 

cludcs 
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: 3 
cludes, Covet you earneſtly the beſt gift: and yet ſhew I unte you amore 


excellent way, That more excellent way is » Which preſencly af. 
cer followes in the begiuning of this Chapter, Follow Charity therefore 
rather then any, for all other gifts whatloever doe but ſerve to and un. 
der Chari e 
it be ies, they ſhall falle; or Tongues, they ſhall ceaſe; or know. 
ledge, it ſhall vaniſh; bur love ſhall never fall away : follow love there. 
fors above all. 
” When the Apoſtle had thus Charity above all the reft , hee 
reflefts in the laſt place upon thoſe things, that ſeeme of the ſame nature 
with it. Faith and Hope appeare fully 23 _ as Charuy, and as 
long laſting : For though Pr and T ongues laſt not. neuter accor- 
ding to the act. nor the habit, but are iotuſed rarely, and particularly in- 
to lome nien, not into others; at ſome times, and not at others : yer 
Faith and Hope are at all times, andin all Chriſtian men alike. None 
can be 2 of Chriſt without theſe two, any more, then without 
Charity. Nor can Charity conſiſt without theſe two in this world ; fo 
that - Faith away, take away Hope, and Charity falls to the ground; 
and conſequently all Chriſtianity with them : Though therefore Chatity 
take place of all the reit, yet let it not be ſet above theſe, Let Faith and 
Hope oe hand in hand with Charity at leaſt. Nay faith the Apoſile , 
The greateſt of theſe is charity ; That is, Faith and Hope mult give 
ace to Charuy, though all vertues elſe give place to them. It is true. 
they be all necefſary. and perpetuall in this lite, all three of them. No 
Chriſhan can be witheut every one of them, it is granted : All ou: la- 
bour tends to theſe t tee and rhele ate the ſumme of whatſoever perfect. 
on can be name. !, Nunc ergo mane i now therefc re they abule abud as t 
were at the foot of the acc vat, having caſt up all other miraculous piſig 
and graces, he e is the u toe all mn A line, it is but Faith , Hoy e. 
and Charity which all an nta. Rut even with is totall conſiiting as 
t were of three Figures, inulabe not the quantity, Charity is the grea- 
telt of the three, 

As all other things tend to the building up ot chelc; ſo two of theſe that 
is, Faith and Hope it (cite, tend to the building un of Charity ; and Cha- 
rity is the top of the building. Charity is che Crowne of all the reſt ; not 
only ſurmounting other Graces, but theſe too. Sur:nounting them and 
outlathing them; tor though Fath and Hope latt, and abide . hroughour 
all the courſe of this hife, as ncelfull as Chatity: yet in the next life, onely 
Charity ſhall abi de; Faith and Hope ſhall then have no moi e place. An 


therefoxe let not (aich and hope ( how fundamentall ſoevet) dildaine — 
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yeeld to Charity, Charity is greater then Faith and Hope, Charity is 


the higheſt of the three, and if N bee ſo , follow after charity; what ever 
perfection elſe yee atta ine, let all ſerve to this, and let love be the end and 
ſcope, and mealure of all. 

This is the ſumme of the Apoſtles Doctrin and it is ſure no impertinenc 
one of ours for theſe times. Wherein, as if Charity were not the greateſt 
vertue, but the leaſt of all, every mans gifts , and endowmenes tend to 
Charity in the laſt place, each ſtriving to reare up his owne glory, or ad. 
vance his owne profit, every one on his one things , and not 
the things that are Jeſus Chriſts, Wherein, above all ocher heavenly 
fires, Charity is neareſt to cinders ; zeale it may be burning, and defire 
and courage, and confidence all of a flame ; but the love of too 
waxing cold. Never more needfull ſure for Charity to bee preached of, 
the World being fo full of rents and diviſions ; the Church io diſtracted 
with factions and Schiſme, while tew regard the publike, to their private 
may be ſafe, Faith and Hope much boaſted of, but little good Workes 
ſcene. Knowledge and Revelation of the Spirit mightily talked of, but 
little peace and amity one towards another. It ever therefore it were 
ſcaſonable to have Charity commended and preſſed upon us, I thinke 
never more then in theſe laſt and worſt daies. Heare therefore the judge. 
ment of St. aul, St. Paul as ful of miraculous 5 as ever any, as zcalous 
for the honour of faith as none more. as paineful in his labours for theGoſ. 
dell. and as patient in hope as all the Apotiles beſide : and yer preferring 
Carity above all. Now abude theſe three, faith, hope, and charity ; bat 
the ovearef of theſe u charny, 

T wo parts we find in the words, one declarative , touching the emi. 
nence of theſe dluee vertues. Now abide faith, hope. and charuy, thee 
tree. Another Comparative, touching the preheminence of Charity: ot 
rather if you will both of them Comparauve. Fxſt tieſe tee preferred 
ebove all other vettues; Now abide theſe three, {anh, hope, and charny : 
En Secondly , Charity preferred highett amanyt them. the erca- 
% of theſe i charity. In the fonner ef thele yee may oblerye, 

the vertnes thewidves, and then what is afunicd of them. 
ne vennes then ſelves are tlicle ; Faith, Hege, an Charity. 
nen it is affitmed of them that they arc thice, ani that they abide ſo: 
ow abide theſe three Fe. We ſhall fift (Gol willing) turvey the ver- 
wes taemielves, what they are. Sccondly , how they uc thrice eminent 
above others, and connected between themſelves. And Thirdly , how 
Charity is preſetted above the other two, the greateſt of theſe u. 
We begin with the vertues themiclyes, what they aue: F, Ha ö 
12 24 Clarus. ' : : Fox 
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PS. 


For the firſt of them, 2-2. Faith, what that is, Saint Paul hürnſelſe 
(avs us the labour, and ſeemes to define that to our hands. Heb. 11. 1. 
Faith is the ſubſtance of thing: hoped for , the evidence of things not 
ſeene, To underſtand which, yee are to note the of Faith, 
and that is to beleeve. — — define it) an 
aflent of the mind unto ſomewhat, the truth of which is not cleately per- 
ccived, but taken upon credit. As that ſuch and ſuch Cities ate in the 
World, Rowe, & Fence, which perhaps we have had never ſeene; ſuch and 
ſuch men have lived before our times; Twly and Cate which wee have 
never knowne, A great difterence there is berwixtthis, and perfect (ci- 
ence, as berweene dus and weake conjecture. For perfe& ſcience, is of 
things we either perceive by the (ence, as that Snow is white, and Fre is 
hut, and the like ; or elle fee clearely by the light of the underſtandi 
as that every part is leſſe then the whole, every whole double to its halfe. 
Such chings as theſe are more then belceved, they are perſectly knowne ; 
thoſe onely are beleeved which ate fully aſlented to, and yer not per- 
{Aly known. So in Chriſts healing the ſick of the Palfie,the Apottles and 
others that ſaw it done, they had perfect knowledge. Wee that have the 

in the Goſpell. have onely the belecfe of it; Infidels not ſo much as 
the belecfe, I have inſiſted on this, the rather to ſhew the meaning of 
the Apoſtle , how fauth is of things net ſcene. For it wee have pertet 
knowledge, that is tull ſight of what we beleeve, our beleeſe is at an end: 
That is not faith, but viſion. Faich then is a beleete, relying upon the cre- 
dit of others, concerning things we doe not perfectly know. 

But all this comes not home to Divinity. The faith the Apoſtle fpeaks 
of is concerning ſome ipeciall things, and ſome ſpeciall kind of credit ; 
and that is a religious beleete of what God hath revealed, and particu- 
larly of ſuch things as concerne our lalyation, So that Divine faith is pro- 
perly an aſſent to divine Revelation. 

When we beleeve ſuch and ſuch things. becauſe God hath declared 
them ; and thus before any Scripture Abraham beleeved the ptome 
of God concerning his Poſterity, and it was umpurcd unto him for righ- 
teouſneſſe: And Noah beleeved God, tore-celling the Floud, and pre- 
pared the Arke for lafery of himfelfe and his Houſhold, Thus taich is 
more antient then Scriptute. But ſmcc tlie Scripturcs were written and 
the Canerr fhnifhed ; and Revelation ccafed in the movthes of the Pro- 
phets, and Apoſtles : Now alli Divine Revelation is confined witlum the 
Fctipti tes. and the written Booke of the Bibles become now the adæ- 
quatc object of faith, th no divine Revelation we know in thee daies, 
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any where fave in Scripture, And yet all things in e doe 
— alike eſſe n ally — to our faith, but chieſſy thoſe that 
concerne our ſalvation; for, Faith (faith St, Paul) i the ſnbſtance 
of chings hoped for: ſo that thoſe eternall bleſſings wee expect and 
hope for in the world to come, thoſe are the principall matter of 
faith. Hence comes the epplying and particular faith, whereby we 
belecve our fins remitted, our ſelves reconciled into Gods favour, 
and all the promiſes made to the faithfull in Scripture, particularly 
and perſonally belonging to us. 

I know there are many cavils betwixt our Writers and the Ro- 
miſh, about the true nature of Faith. Felarmine and his Crue 
would have Faith no more than a bare aflent to Gods revealed 
T.u b, as that Chriſt is the true Son of God, that he was made man, 
that he ſuffered, was buried, roſe againe, and the like. (alvin, and 
thoſe that follow him, would have it more than a bare aſſent, name- 
ly together with our aſſent ing, an applying all the benefit of what 
we b leeve to out ſelves, as that Chriſt died and role againe for me, 
that my fins ate remitted, that I ſhall be glorified in the refurre- 
Aion of the body, and the life everlaſting. 

But this is objected by Popiſh writers to 2 Hope. 80 
Lapide, What is Hope (faith he) if this be Faith ? If I muſt beleeve 
my ſelfe in the number of the Elect, that I ſhall perſevere to the end 
and be faved : Why Hope can doe no more ? To ſalve this doubt, 
we mult in the ſecond place enquire into the nature of Hope: and 
it is deſiged by the Schnole to be, Expettatio beni ardus futuri; 
An expectation of ſom: great good to come. Here we may obſerve 
immediately no ſmall difference from faith ; for the act of faith is 
to beleeve, the act of hope to expect, or look for, Faith belceves 
things good and bad, Fell as well as heaven, torments to come as 
well as bleſſedneſſe: Hope ſixes only upon that h ch is good, we 
hope for no other things than thoſe that concerae our happineſl: : 
Faith is alſo as well of things paſt ,as of things to come but Hope 
is only of things to come. We belceve that Chrilt died, and roſe 
againe, by faith, as well as that hee ſhall come to ju !gement : wee 
cannot hope that Chriſt ſhall riſe again, as we hope he ſhal come to 
judgement, So then as Heſſwſins, Heſſuſins well notes, there is no ſuch 
confuſion betwixt our Faith & Hope,as Lapide talks of; for by faith 
we belceve all manner of good things and evill things revealed in 
Gods word, be they paſt, preſent, or to come. But by 8 wee 

race 
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embrace only good things, and thoſe neither paſt nor preſent, but 
to come : and ſuch as wee carneſtly deſite and wait for. Coi:le- 
tly that my fins are remitted, is not matter of Hope, but of 
Faith; forthis is a thing preſent, That Lam an elect child of Gd, 
not matter of Hope neither, but of Faith; for it is a thing poſt, our 
el:&ion is from <rernitie, But that I (hall perſevere and be ſaved, 
that is a Hattet as well of Hope as of Faith, becauſe it is » tuti-e 
good! Here: n onlyis the diſferenec that by faith I beleeve my ſalva- 
uon to come, and aſſent unto ir, as t ſute thing; but by Hope | long 
and wait for my flvation to come, and with and pray for it, as a 
ood thing, So that faith is the ground of hope, and hope the per 
ion of faith. No ſuch confuſion therefore betwixt a juſtifying 
faith ad a religious hope, as our cavilling Romaniſts imagine, By 
this yuu ſee how faith and hopediffer; we come in the next place 
to charitic, which is defined by the learned, to be Hab itu quo di- 
ligitur Deu Ne & proximus propter Deum; A vertue 
whereby wee love God for himſelfe, and our neighbour for Gods 
fake. This res immediately diſtinguiſhed from faith and hope, 
for the act of faith is co beleeve, of hope to expect but of charitic 
to love, Againc, faith beleeves things abſent only, and nor ſeene, 
but charitic loves as well what it ſecs, as what it fees not. And 
hope looks only for things to come ; but charitic loves things pre- 
ay like wiſe, fo that charitic is larger and fuller than either of the 
other. | 

Nevert he leſſe, it cannot be denyed, though charitic be larger, yet 

it proceeds from the ther; for faith is the root both of charitic & 
hope too. He that comes to God, muſt beleeve that God is (laith Sr. 
Pax! )& that be is a rewarder of them that ſeck him ; mult beleeve 
fi ſt that God is, there is faith then, and faith firſt of all. And ſe- 
condly, that he is a rewarder of them that ſeeke him: there is the 
— of hope, ſuppoſe which, and charitie will follow : for if I 
pe for reward from God, I cannot be ſo unnaturall as not to love 
him, if it be but for the benefit ſake I hope to receive from bim: 
Hope of carthly benefits begets love, how mach more hope of hea- 
venly. But untill faith and have gotten place, I cannot love. 
For before faith comes there is no knowledge of Godat all, and if 
no knowledge, then ſure no love ; for, 7gnots nulla cupido, We can- 
not love a thing we know not, And —— — know and beleeve 
there is a God, yet untill wee find ſomewhat to hope * 
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God, wecannot love him, Feare him we may indeed, and admire 
him, but not truly love him, till wee find in our faith the ſubſtance 
of things hoped for, that is, ſome benefits received or expected 
ſ.om him; and then comes in love, which yet is no true love, 
while it is bur mercenaric, while it loves God only for hires fake, 
for thoſe bleſſings it looks after from God ; for make the beſt of 
ſuch a love, it is but a meete concupiſcentiall love, ſuch a love as a 
hungry man loves his meat with, or a needy man his money. Ne- 
ver is it right charitic indeed, till it come to amor amicitie, till we 
begin to love God as our ſelves: nay, not then neither is it right, 
till wee have attained to prefer him above our ſelves, & tolove of 
him bettet, then when we have made God the ground and meaſureof 
cut love, ſ that we love him in the firſt place, above all things elſe, 
and our ſelves and other creatures in the ſecond place, in and for 

God, then our charitic growes true and kindly indeed : plant fuch 

a love in us once, and all the Con mandements of God will be ca- 

ſic, then faith and hope wax ſtrong, and grow both the riper and 

the fairer by the heat of this love, and fo yee (ce in part what theſe 

thece vertucs are, which is our firſt particular. In the next place 

wee proceed to ſee what is affirmed of them. 

Three things yee ny here obſerve delivered of theſe three ver. 
tues in common: Firſt, their number, they are three: Secondly, 
their continuance, they abide: Thirdly, the extent of their conti - 
nuat ce, how long they abide, and that is aun, during the ſtate of 
this preſent life. Now they abide, Faith, Hope, and Charitic, theſe 
tt ree. 

Theſe three firſt that points to their number, and it gives us to 
note firſt (faith Cajerane)that they are not all one and the fame ver- 
tuc, and therefore would not raſhly be confounded, Some, upon 
the former words of the Apoitle, at thg ſeventh verſe of this Chap- 
ter, Charitic beleeveth all things, bopeth all things, endureth all 
things, arc ready to conclude that theſe three vertues grow at 
laſt into one. and all ſhut up in Charitie ; for as much as beleeving 
is the act of faith, and yet the Apoſtle faith, Charitie belceveth all 
things; and expecting, the act of Hope, and yet hee faith, Charitic 
bopethall thingss- It ſhould ſee ne therefore, it charitic execu'c 
the acts of faith and hope that faith and hope arc at length confoun- 
ded with chatitie. But it is not io; the Apoſtle tels us they arc 
three ſlill, and they remaine three, though chatitie at length get 

| the 
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the prehem:inerca, and command the acts of both the other, 
Three they are then, ind only three, as no leſſe, fo no more : no 
more vertuzs truly called Theologicall or Divine, but theſe ; that 
is, vertucs which fix upon God, as their immediate object. No? 
why is there not the Feare of God, and Pietie, and Zeale, and Invo- 
cation, and Confeſſion ? And what is the immediate object of theſe 
but God ? Right faith Ag, Other vertues may fix upon God 
too, but it is elan un, by the mediation of theſe, All o- 
ther divine vertucs doe but maniſeſt our Vaith, Hope, and Charity, 
or put them in execution. Only Faith, Hope, and Charity joyne us 
immediately to God ; other graces joync us to him by the meancs 
of theſe, As for example, M hat is Invocation and Prayer to God, 
but an ce of our Faith ? and therefore unites us to the Almigh- 
tie, becauſe it is made in faith ? fo faith comes between prayer and 
God. What is the feare of God, if it be a chaſte and filiall feare, 
but the fruit of our love > Wee cannot love God dearly, but wee 
muſt needs feare to loſe his fayour. And if it be only a fervile fear, 
then it is the fruit of our faith ; wee feare the power and venge. 
ance of God, becauſe we beleeve him to be Almighty, What elſe 
are Zeale and Piety, but fruits of our Charity likewiſe ? Wee 
God, we ate xcalous for him, Why ? bur becauſe wee love him, ſo 
love comes betwoen zcale & God. Patience & long ſuffering, hat 
ue they but effects of our hope? Therfore we ate patient, decauſe we 
wait & hope for Gods help; fo comes between patience and 
God. Theſe 3 then, & only theſe 3, Faith, Hope, & Charitle, ate called 
vertues Theological,or truly divine, becauſe they fix iauncdiacely & 
wholly upon God; all other vertues but in & through theſe. God is 
the mexſare(bith Cajetane) the Formal ratio, the enti e object of 
faith, fith what ever truth we beleeve by faith, we belecve only for 
Gods fake, becauſe wee beleeve God hath revealed it. What ever 
dleſſings we embrace by divine hope, it is for Gods cauſe too, who 
hath made us promiſes in his word to build our hope upon, who 
bimſelfe is hoped for, as the true fountaine of our bliſſe. What e- 
ver good we fix upon by our Charitic,it is for Gods fake alſo, God is 
thething we love above all, & all things clic but for & under God, 
do that theſe three, & none bu: theſe are the three vertues, properly 
and immediately divine, ſubordinate to no other. But ate they not 
alſo ſubordinate among themſelves 2? Yes, chat they ate. And that 
makes ſuch a c5nexion between them, that where one abides, they 


aide all together: that abiding is the next point of curdiviſion + 
| C Next 
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next after their number, theit continuance, Now abide theſe three, 
| Abide, how ? why united and j oyned together, as I told you, ſo 
that where one of them is, there muſt needs be the other. And a- 
bide, that is uninterruptedly, continually, as long as wee abide 
Chriſtians ; wes cannot bee in the fayour of God without all of 
them, Firſt, united they abide, where one is, there is the other, 
Where Charitie is, there muſt needs bec Hope, for Hepe is the 
ground of love; we eannot love unleſſe wee hope, to partake ſome 
good by what we love. And where Hope is, there mult needs bee 
Faith: expect any bleſſing we cannot, un leſſe wee firſt beleeve the 
goodneſſe of that we hope for a bleſſing from. So that Charitie in- 
fers the reſt : yea, and ſo doth faith alſo. For though it bee true, 
there is Fides hiftorica, a bare hiftoricall Faith, ſuch an one as the 
Devils beleeve and tremble by, as St. James hath it, a Faith with- 
out Love : yet that is not the lively and juſtifying faith: true ſi 
ving faith can be no more without love, than the body can be with- 
out life ; it is a dead faith that lives not by charitie : and if faving 
faith include charitle, it muſt needs draw in hope too. For no cha- 
ritic can bo, unlefſc it be founded in hope, as yee have heard altea- 
dy; ſo that take one of theſe, and take all; where one abide, all a- 
bide ; where one is — all are wanting. No marvell there. 
fore the Apoſtle ſaith, now abide theſe three, that is, theſe three a. 
together. Take any one away, and the other fall to the ground. 
And as they aro thus neceſſarie one to another, fo they are afſi: 
Rant and helpfull each to the other : Faith aſſiſtant to Hope, and 
Hope to Charitic, and Charitie to both, and everie of them to one 
another, For he that beleeves in God (faith Hayn) b alſo for 
thoſe things which he finds promiſed God ; and the more he 
hopes, the ſtronger he beloeves i and beleeving and hoping things 
ſo excellent, he cannot chooſe but love, The more bee hopes, t 
more he delights in his hope ; the more hee delights, the more hee 
muſt needs love : for delight cheriſheth love, as love ſtill begets 
more delight. Hence is it, that faith it ſelſe cannot ſtand, — 
the delight of hope ſtrengthen it and ſupport it, that it may not bee 
wearic of belceving, Nor can hope it ſelte ſubſiſt, unleiſe it bee 
grounded in faith, as it were an anchot upon a rock : nor can the 
rock long hold the anchor, nor the anchor cleave to the rock, un- 
leſſe Charitic like a ſtrong cable faſten and pull both together: ſo 
thꝛt each of theſe help one another to abide; and abide any one ot 
two cannot well, if the third be wanting. Thus you ſee their · 
nexion 11 abiding. N 
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Next thete followes their continuance in abiding, and that yee 
may oblerve in the Adverb Nunc, the next point of our diviſion. 
Now they abide, that is, during the ſtate of our Chriſtianitie, or it 
yee will, of our mortalitie. During the ſtate of our Chriſtianitic, 

arc ſo neceſſarie that none can bee a moment without them, 
abide in Gods favour, It his Charitie be gone, if he have lot 
his firlt love, his life is gone. Of ſuch an one it may be ſaid, Thou 
haſt a name that thou liveit, but thou art dead, If hu be gone, 
he is Wraptin deſpaire, The (hip hath luſt het anchor, and who ſhall 
fave her from rocks or ſands ? if hee have loſt his faith, the verie 
foundation of all is gone then. Hee is fomewhat worſe than 
an Infidell, becauſe hee denies what once hee acknowledged, So 
that as long as wee live, theſe three vertues mult live in us, or 
towards God wee live not: and if theſe things bee in us, they 
will make us wee ſhall not bee barren, nor unfruitfull, as Saint 
Peter faith : For theſo ate the ſubſtance of all Religion, the greund 
and foundation of true righteouſneſſe (faith Aaſculus in the 
Old and New Teſtament : without theſe all Ceremonies,all Sacra- 
ments, all outward worſhip is but dead. Sacraments may very and 
Ceremonies may vary, tut theſe thocowout all parts of our life, and 
thorowout all ages Nies, Ce 8 — ire: is but one 
Faith, one Hope, one ith St. » Epbeſc4.) conſe» 
quently but one Charitie, as there is but one God, the mai: e object 
of Charity. Not only abide then theſe three vertues doe, but they 
abide (till the ſame, 

And abide now z chat is, in the ſoules of the Faithfull, during the 
ſtate of mortality ; for this Now points to our ſtate of mortality, as 
appeares by the verſe aforc our Text, Now wee (ce thorow a glaſſe 
darkly, but then face to face, Now, that is, in the time of this life : 
Then, that is in the time of the next, Sonow abide Faith, Hope, 
and Charity, that is, all the while we live here: ſo doe not mira- 
cles, ſo do not tongues and propheſie, and the gifts ſpoken of be- 
fore. For theſe are neither common to all the Elect, faith Maſcu- 
lu, nor remaine to the end of our lives, nor yet neceſſarily include 
Hope and Charity: not common to all the Elet,for many good men 
want thoſe miraculous gifts, nor abide to the end of life j for they 
that have them, oftentimes are at a loſſe: the Prophets al way pro- 
pheſie not, neither do the divinely-inſpired alwayes fpeake with 


tongues, but at ſet times, as the Spirit moves them, 
C 3 Neither 
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Neither doe theſe include Charity, for we may underſtand all Prophe- 
cy, and ſreake with the tongues of men and Angels ; yea, and have 
the gifts of Miracles too to move mountaines, and yer for lack of Chari 
come to nothing, Charity therefore and Faith, and Hope, they abide to 
the laſt, ſo as none of the other doe. They continue the whole Nunc of 
our lite, out to the end, and we cannot be a moment without them; chat 
is, without che habite of them. As for the act, wee doe nor perhaps al- 
waies actually beleeve, actually hope, or actually love, our weake frailty 
will not permit it; but yet we muſt alwaies have theſe Graces in habit, 
dat is, ſtand ever prepared for the act, as occaſion ſerves. And thus they 

' abide all three of them, neceſſarily and joyntly , and uninterrupredly, 
while wee abide in this world: abide they doe all three, but one of the 
three hath the advantage of them; for it not onely abides in this world, 
but in the next too, Nanc & in ſæcula ſaculorũ, That is Charity, and that 
is the reaſon why it is preferred above the other. The greateſt of theſe is 
charity. Which bing us to the ſecond generall, namely, the compara- 
te part; wherein Charity carries the preheminence among the divine 
yertues themſelves : Major autem horum charitas, &c. 

For the proofe ef which Propoſition, obſerve fuſt how Charity beares 
the ſway a the other, It commands, and moves, and ( as it were) 
enlivens the reft : Our love ftirres us up to beleeve more and more, to 
more and more; and the more we love the ſtronger wee bcleeve , 
more earneſtly we hope. As it were the Soule over the members: ſo 
Charity commands all other vertues. All worke, all doe their parts at 
Charines bidding; fo that very well by the Schoole-men ſhe is termed 
the eſlentiall forme of them all. For take Faich without Charity , and it 
is a cold and heattleſſe thing; no warmth, no ſpirit in it; we fecle no joy 
in ſuch a faith at all. Take Hope without Charity, and what is it but a 
withering Merbe in cold of winter ; no ſap, no juyce in it: there is nci- 
ther delight nor feeling in c:ther of them, till Love breath upon them and 
vive them a new life, Then Faith is able to ſtand all encounters, and 
Hope lifts up her head in the ſoteſt tryalls; when Charity ſweetens them 
all. Charity therefore is the greateſt and higheſt of all vertues, ſo much 
bettet then Faith, and Hope, as the building is better then the foundati- 
on; as the fruite is better than the ſtalke that beares it. | 

Nay Charity, it is like the Sun among the leſſer Planners, ſaith Lapide. 
Ir gives light and vigour, and {ole to all other graces. It is like the fire 
among the Elements, like Gold a:nong other meralls ; like the Emry- 

ran Heaven above the lower Oz bes: bke the Seraphims ainong th- 

k 
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ſeller Angels, For Charity is indeed the tiue ( cleſſiall fire that inflame® 
the hearts of Gods choſen. Charity the true Gold wherewith in a for*® 
we purchaſe heavenly Merchandiſe, Charity the true Empyrzan Hea- 
ven, wherein dwells God and his Angels; that Heaven which enligh- 
tens, inſpires, and regulates all the reſt, Charity is the Scraphicall ver- 
tue indeed, which makes the Seraphims themſelves ardently bin ning. 
from whence they have their name. The ſame that the Sunne is in the 
World, the Magiſirate in his City, the Manner in his Veſlell is Charity 
in the heart of a Chriftian. Without the Mariner the Veſlell flotes at 
randome, and petiſheth; Without her Magiſtrate, the City falls to con- 
fihon 5 without the dnn, the whole World were darke : and without 
Charity, our very life it ſelfe hath ſcarce any life in ir. For Love is the lite 
of life, Love is the ſoule of the World ; ſo that God himſelte is called by 
the name of love. 1 Joh» 4. Nor wonder at Saint John for it, for of all 
the vertues in the World, none fo nearely joynes and unites us to God 
as love doth ; Conſequently Charity muſt bee the greateſt of all divine 
vertues, as Aquinas notes well, For among morall Vertues, that is the 

reateſt which comes neareſt to the rule of allyertue;to wit. Right teaſen 
That dach Prudence, which toucheth the rule as neare as neare may 
be, being it ſelfe nothing but the view of right reaſon. Conſeq; ently pru + 
dence is the greateſt morall Vercue, becaulc it is next the Rule, And by 
the ſame reaton is Charity the greateſt of all divine vertues, and moral! 
too; for the Rule of divine vertues is not reaſon, but God that made tea- 
fon, whois the Rule of reaſon it ſelte. Conſequently that vertue which 
toucheth neateſt upon God, the prime Rule ot Rules, muſt needs be the 
greateſt verrue that may be imagined, and that doti Charity, Charry 
joynes us cloſe to God, unites us as it were, and makes us one thing 
with him; fixes upon God as God is in lunuelſe which neicher Faith not 
Hape in tlus lite can doe. For Fanli fixes upon God indeed, but as he 18 
under the vaile ot Revelation. 

There lyes a cloud berwixt the eye of Faith and her Maker; Hope 
fixes upon God, as upon a thing, at diſtance. a thing that will be enjoyed 
heicaticr, but is not yer. There lycs an [nervallums, x kind of long reach 
berwixt Hope and the object of it; while we hope we have not yer attai- 
ned, But love fixeth immechately and totally. and micparably uren 
hex object. In my love, Cod is preſent to me. and with me, and in me: 
He in me and I in him, and I am as it werem the joyes of Heaven al- 
ready while I am in the act of love: it ewines about and imbraces, and 
cleaves and unites us together with what wee love, neve to bee ſevered 
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from it. No wonder therefore that God and Charity ate ſo nearely af. 
fiance, that one beareth the name of the other. And much lefle wonder, 
thu Clhanty ſhould be the greateſt yertue, drawing nearer to God, then 
any perfection whatſoever, Charity it is that makes us rightly Sonnes of 
God ( taith Hayme ) Sonnes of his love, as God the Father of ours, nay 
makes us as it were demy-Gods upon carch, Light of Light, Spu u of 
$pirir, partakersim a manner of the divine nature, faith St. Perer, ca, 

the happy Incarnation of Chrift ; Bone of bis bone, Fle 5 of bus flejh, the 

wery Al yſ/ticall members of bus Body, faith Saint Pas, For we arc mew. 

bers of bus Body, of bus Fleſh, and of hu Bone, All this Charity makes 

is, What Grace or Vertue in the World theretbte to compare with 

Charity? 

Yes Faith you will fay juſtifies us, and onely Faith, If onel Faith, 
then not Charity. And Faith is as it were the hand chat layes hold of 
o ir ſalvation. It is our Armour, our Shield againſt all ions, the 
Shield of Faith Saint Pax calls it. It is our victory — over- 
come the world, Hec eft vittoria,Gith St. [vbn, even, even Jour faith Ir i 
tha which firſt adopts , Sonne! of God, by which wee are K enerated, 
Fox Faith is the beginning of all — — the Baptiſme of Baptiſmne ; 
telfe , w:thour wh.ch & it mnupoſſible to pleaſe Gad. ſaich the A 
Mot eover. Faith ia che foundation of Charity, the very cauſe reote 
of Love. Adde :o this, that Faith 15 in the undetſtanding which is 
the more ne but Charity in the will and affetions, which are more 
ign0ble ; And therefore in all theſe teipects, Faith may doe well to chal. 
lenge place of Charity, at leaſt march even with it, not come behind ir, 
in ſo unſcemely ranke, as it were the Mother behind the Daughter, 

To all which Obycctions the Commentators frame diverle antwers; 
Togoe backward with the: n. Where: it is allcadged, Chariy is in the 
aſtective parc. the V Vill; which is the more ignoble, but Faith in the 
intellectual! part 2: 15, the underſt inding , which is more excellent, 
Au antwers well, that the underſtanding is indeed more excel- 
ent then the V Vill, becaule it inliglitens ani directs the will ; but yet i 
tr Lowes not tor all that. but hit the wall may have a more excellent per- 
fection belonging to it. then any the underſtanding can have. To which 
purpole note ; that things are in the underſtanding in a {pirituall and te- 
fined way : but the V Vill fixes upon things as they are in themſelves, 
Conſequently earthly things, ſenſible objects, are in a more excellent way 
in out underitanding , then they are in their owne natures (aich Saint 
Auſtine) but Divine and Heavenly things ate more excellently in their 


One 
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owne nature then they are in our underſtandings. Whereupon it 
tallowes, that the knowledge of earthly matters, and things below us, is 
better then the love of them; as the knowledge of pleaſure, and honour, 
and riches; better then the love of theſe things, &c. but the love of Hea- 
venly matters, and things above us, is better then the knowledge. So 
then, Faich and Chari — — che moſt excellent of bea venly 
things, viz. God himſelf, t followes Charity, which containes the love 
of God, muſt nceds be better then Faith, which conta ines the knowiedge 
of him onely. To the next, that Faith is the Mother of Charity. It is true, 
and yer Charity may be Proles major pareme, a Daughter greater then 
the Mother. As the fruite is more excellent then the bough chat beares 
it, and as the Houſe excells the foundation ; ſo doth Charity excell 
Faith. Faith is the beginning of all acceptance, it is right; and that which 
firlt initiates us to bee Sonnes of God. Bur not Faith without love, that 
iscermine, For in — wee not onely e our Faich, but 
enter into Covenant with God, that wee will forfake the Devill, and 
keepe his Commandements, That is Charity, and never are wee Sonnes 
indeed, till we love our Faither ; Faith is the ſhield of a Chriſtian agamſt 
temptations, we grant it + But Charity is the very atme that beates thus 
ſhield, when Love is once planted in the Soule, it moves and commands 
all other powers, And Faith is the hand that layes hold of Chriſt , but 
Charity is the very heart that gives life to this hand. As for the point 
of Iuftification, that requires ſome more exact deciſion, let us hicare — 
fore learned Divines ſides diſcuſſe that. 

Faith onely juſtifies, ergo not Charity, Stay ther: faih Genevenſs, 
the Adverb onely may ſometimes meane principally ; as, onely vettue is 
true nobility, it excludes not other kinds of nobility, but onely puts them 
behind. Ou hung have | deſired of the Lord, (aith David. one thing 
above other. though many other beſides. Ag thee onely have I fin- 
wed, ſaith the lame Prophet; that is. againſt thee principally, though be 
ſinned alio againſt R. habe, and Ir:4h as well as God. So Faith oncly 
juſtifies, that is Faith principally , rather Faith then Charity; becautc 
— before Charity in our Juſtification, though Charity comes af- 
ter and juſtifics more perſectly. Yee may perceive by the found of his 
Doctrine. of what ſtrame this man is. Saint Paw! fauh plamely, By {x16 
we are 'wſtsſied, and not by the works: of the Law that it n by Charicy, 
for what 1s Charity but keeping the Law? And this man faith, yes, by 
the worke of the Law, and by Faith boch: is not this, plainely to g ve the 
Apoſtle the lye? 

Much 
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Much berter anſwers Cv . Faith though it her leſſe then Charity 
in moſt regards yet in lome reſpects it may be greater, As a more ignoble 
martec may be fitiet for ſane ules, then a mare precious, Gold is better 
then Iron, and yet to make a weapon of Iron is bettet chen Gold, A 
Kung is bettet then a Mariner , and yet to guide a Ship a Marriner is 
bettet then a King. A man is bettet then a Hottie, an yet to run a Race 
a Horle is better then a man. Thus though Charity be Letter chen Famil, 
yer for this particular uſe of Juſtifcatios , Fain my bee better then 
Charny. 

upon this comes in Sa/meron very much, deriding Ca/vm , and tells 
us the compariſon is quite out ct ſquare, tor every t ing 15 to bee taken 
in his owne kind, A Mariner and a King be cleanc ot diveric kinds. 
And though a King be nevet ſo excellent à King, yet a Mariner ſhall 
ſtill be a bettet Mariner, that is, fitter to rule a Ship, though not to rule a 
Kingdome; but the compariſon is to hold v codem genere, Peter is a 
better footman then oba, therefore Peter runs bettet : John a bettet 
Scribe then Peter, therefore lobn writes bettet. So Faith 15 2 bettet ver. 
tue then Charity, theretore it juſtifies bettet; it is a proper argument 
ſaith Sa/meren, tor juſtity inę is the proper worke of vertue. 

But here Heſhuſſus very well unites the knot, and ſtates the matter be- 
yond all further comroverſie. replying againe upon Salmeron ſingularly 
well, chat he is decerved to ſay juſtification is the proper work of vertue, 
True indeed it juſtification, were by any merit of ours ;if it were poſſible 
to be juſtified by any workes of the Law, then Charity might challenge 
the hrit place, becauſe Charity is the fulfilling of the Law, Bur becauſe 
no man is able to keepe the Law, rherefore in very truth no vertue juſti- 
fies; neither a nall vertne nor a great vettue. not the greateſt of all, For 
by the works of the Lam e fl: hal be juſtified. Rom, 3. But it is by 
applying the righteouſnetle of another,. which hath fulfilled the Law for 
15; that is our way of juſtifying now. — inſt ified freely by hu grace, 
uh the Apoſtle, threwgh the redemption that 1« in Jeſus Chriſt. Rom, 
I» 24+ This kind of juſtification depends not upon any vertuc , or any 
mc<1it of man, bur oncly upon the mercics of Cod, and the mens of 
Jelus Chriſt, 

Nor doth Faith juſtiſie by an worth , ot eſhcacy of its one, but 
nee ely as an inſtrument, which God hath ordained tor vs, to lay held 
of lus procrates in Chritt Jeſus by: 25 it were the hand ſtretched out, 
whereby we draw to us the promiſes of the Goſpell, and the benefits of 
tat Mediator, like tome Cord to keepe us from figking. It is not the 
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length of our arme, to reach to the banke ; not the ſtrength of this hand 
to lay hold, but che mercy of God caſting the Cord to us, by which wee 
are laved : but unleſſe we take hold by this hand, we ſinke not wichſtan- 
ding. So Faith, is the hand whereby we apprehend the meanes of our 
falyation ; and chereſote it is the inſtrument of our juſtifying onely, and 
not Charity. But in che meane time, Charnty though it be not the hand, 
may be as the necke, or a nobler member , chat joyncs the whole body 
together : which though it cannot lay hold as the hand dh , yet mult of 
neceſſity partake of the ſal vation of che whale body. 

Well then, in this reipect grant Chatuy inferiour to Faith , becauſe 
Faith rather puttifies. Bux chen there follow aches reipecrs againe, that 
ſer Faith as much behind Charity, in which regard che. Apoll ſe preferres 
Chatuy. As fittt, that Faich benen none but him that hath it but 
Charity cxtends to the whole Church, and to the bene t of others. Fan 
is like Sced lud in che ground, it appeares nor outwardly : it is locked up 
in the heatt. Bat Clutuy ſhines ad extra. iris appuent, it is beautifull 
in the eyes of meu. Faich is but an i;npertect thing, it 1s a beiceving of 
things which we doc nt know; ſois Hope, t is an expectation of things 
we doe nc yet injuy. Bur Charity is a kind of pretent joy ing of chat 
we love, — io _ perteftion. Adde to this, that Faith dittinguiſh- 
eth. and difjoyacs us tom Infidels. So doth Hope like ue z but Chariry 
combues and unites us with all men. In fine, Chariry and Hope, 
though they doe abide, yer is ic but u ; for this pteient life, and no 
futter; but Charity never faileth, chat abides for ever. In the next 
World « ſh ill accumpany us no leſſe then in this, and bee far note pei - 
ſecd and more delighttull. 

ln us hint Chara paſſech all ocher vertues that can be named, none 
tut can abide for evermore as Charity duth: &chereſiue charity is doubt- 
leſle the greateſt. Faich and Hope ow great l cott ſurtable toever lu te 
they have cneir period, Beyond thr, life t1Cy Cannat goc tor they boels 
rnply ablence of that thiag they ſixe upon : when theretore wee (hall 
come in pteſence of what we heleeve and hope for ; Faith and Hope ſhall 
rand, The Husbandman while hee piorwerh, plowerh in hope ( faith 
Muſculns ) an by Hope he is ſuſtained and held up. till his truices bee 
gathered into his Birne: but when the Harveſt is in his hands what 
ſhould he F:rther lope tir The like t of Faicts, He that hath heard 
of a gracious Prince but never ſeene him, beleeves weil ; but when hee 
comes to ſec and know hertectly lus beletie ceaferh : Vihon chen takes 


up all un all. And ſo it ſhall be hercafter, when we ſhall come to lee the 
D Freat 
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eat King of Heaven and earth in his glory, which now onely wee be- 
— to injoy that in his preſence, which now wee 
for : Faith, and Hope then have an end, and Viſion and Frunicn 


(hall cake up all _ 1 
In ftead of beleeving ay_ , we injoy. But 
even when we ſee and injoy, we love never the leſle. The A. ar 
the more a great deale faith Carharins, if we loved ſo dearely that good 
we knew not, he ſtrong ſhall our afteftion be, when we ſhall come to 
know and fee hat we love? Never can the ſoule be wearied with that 
bleſſed fight, never enough filled with that ſweereft love. For things etcr- 
nall are much deatet belooved when we injoy them, then while wee de · 
fire them, ſaith he. It is not fo with ll chings. Theſe wee love 
dearely, while we long after them ; bur when we have once got them, we 
grow quickly weary of chem. So ſhal it not be in heaven. Thole Celeftiall 
yes ſhall prove much ſweeter in the mj ig. then now we can f. 
in thedefiring, in them ſhall be the int joy. and pleaſure for ever. 
more : ſuch a fulneſſe as ſhall never cloy us , and yer ſuch a one as ſhall 
alwaies content us: ſuch pleaſures as ſhall ever more delight us, and yet 
never wear y us, nor decay in the delighting, The longer we enjoy them, 
— — hed with chem; the fuller wee are filled, the 
more we ſhall ſtull defire to be filled; and yet fecle no emptineſſe ar all, 
O bleiſed and unſpeakable ha to which that we may aſpire, be. 
ſeech we him, who is himlelfe the way, the truth, and the lite, to dire 
our ſteps atight. that following him in the paths of Fanh, of Hope, 
and Charity while we abide here, xe may at arraine that 
fuln:fle of viſion and fruition, and delight, which abide 
for ever in his preſence hereafter. Amen, 
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Hebrews the 11. Chapter, the 6. verſe. 


For he that commeth to God muſt beleeve that he ir, and 
and that be is a Rewarder of them that diligently 


ſeeke bim. 


Eing indebted by my promiſe to handle particularly 
the Articles of the Creed which is the (imme ot our 
Chriſtian faith, I have choſen thisScriprure to begin 
with, which is the farmme of the whole Creed, & of 
all the Articles in it. As Fanth way bee called che 
Ground-worke of Religion. whereupon Hope and 
Charity, and all other Vertues are bt : So this 
Scripturecontaines the ground-worke of fairh it ſelt, 
the very foundation of that on which — — is founded, For as no 
Chriftian can be (aved wichour faith, ſo no faith poſſible, except wee bee 
perſwaded of thus much before hand : namely, That God u, and that be 

'« a Rewarder of them that * ſrebe bow, 
Which ſentence 1 deemed fo the more neceſſary, to handle by 
Ay of preparative before the r of the Creed, becaule it appeates 
2 o! 
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of more antiquity, and more univel Any then the Creed, and all the At- 
ticles of it : yea, more ancient then Scrwture it ſcite, our of which the 
Creed is talen. For thus much before any Scripture was written , was 
neceſlary for all men to belecve , as appeares by the Apoſtles inſtance in 
this plasc. Saint Paul is diſcourſing here of the faich of the Patriarkes, 
and pat uculaily of Abel and Euch faith, Enoch ( faith he ) was tran 
red { he ſhould not ſee death. And be was traue by fan h. By faith 
he was than ated, becauſe he pleaſed God, Aid wrheut faith it it ins- 
poſſible ro pleaſe God, upon which conciuhon it any ſhall demand what 
Cith had Enoch, or what taith Abel, that hved fo long before any Sctip- 
tute was wthten ? why this taich they had taith Saint Paul,, this at lealt, 
without whic!: no faith is imaginable , nor any comming to God poi- 
lible , namely hat God is, 47 tha Fee 14 4 rewarder of them that 
ſeeks ham. 

This faith they had, and this as it ſhould ſeeme, was enough to pleaſe 
God, and to fave them, as the world went then ; but this is not enough 
tor us now. We have more Revelations from Heaven , cven aboundant 
ones. n many ages, and many ſuccetſions, in many writings of the Pro- 

u aud Apoſtles ; and allthefe are neceſlary for us to beiceve nom: 
ven all the wricten bookes of the Bible, and every thing contained in 
them : for we ate to acknowledge them to be Gods Wurd, and if Gods 
Word, then to unbrace and belecve them , and to doubt of nothing in 
them : So that the whole Scriptures ate now become neceſſaty for every 
Chriſtian man of ripe reaton, on per il of faivation to beleeve. To be- 
leeve I ſay, but n« particularly to know or remember ; that is not ne- 
ceſſaty to (ilvation : for that 1s buſincſſc enough tus a learned Divine 
that lust“ nothing elie to doe to unde ritand pai aculars of Scriprore, 
and icmember tem. But all muſt bee belecyed, worig helc ev by the 
nud gam, aud all ceceived upon te ciedic of Gags 85 un, as Gods 
Word hett knowne particularly or no. 

And yer though ali patuculars neede nut (by men ef meane capocity) 
bee knowne, ſome muſt; sene pataulus ot Scriprure knowne ex- 
plicitly. and beleeved expreſly, or no falvation fur men of ripe ge- 
ment olf c. And thole ate the heads of Chriſt aun) ſummed up in the 
Cre , W cbs 1s 2 ſhorr conte'hon ot our Faith , compriled by tlie prumt- 
tive Fathers of the Church to that end, that every unn naght have ut 
ready. as an avftract of all uut was necellary, And tius they did, not 
to make Lay-men carelcilc ot lay. that they ſhould not care to know 
more, but to duect yong beginners ; and to leave all of all ſorts without 

ExCule, 
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excuſe, that would not know this, Beeauſe(Gith Aquinas Faith is 
the ſubſtance of things hoped for. And thoſ-things only belong 
effentially to ſav ing faith, which concern our Hope, & the means 
of falvation. And becauſe many things contained in Scripture per» 
taine not ſo directly to theſe, as that I had two fonnes, that 
Jacob was in Egypt, ant the like ; therefore ate thelc points 
that directly concerne mens falvation, and the meanes of it, ſum- 
mad up in the (need: fothat all men ate now neceſſitily bound to 
know and beleeve thus much at leatt, how much ſoever they know 
more, Thus then the Scripture is now the rule of Faith, and the 
Creed is th: ſumme of Faich, fo much as is eſſentially neceſſaty to 
every on:s falvation. But of old,before the Scripture was written, 
this gronnd-work ſufficed. This may be called Abels and Fuechs 
Creed, which is the preparative alfo to ours, and all mens cl: ; 
namely, that God w, and that be is Reader of them that ſeeks him, 

The words being a concluſion, by way of Analyſis, ſeeme to im- 
ply not onely the ſumme of our Faith, but of our Hope and our 
Charity tov, that is the ſubit an ce of all Religion. For our Charity; 
that yee have touched in the firſt words, Hee that —— 
Comes to (od, that is, d eſit es to come neere him, to be joyned a 
united to him, faith Fi, and fuch a comming is the very act of 
love. Then for our Hope, that yee have in the laſt words, namely, 
that God «4 4 Regurder of them that (eeks him, that grounds our 
Hope, For our Faith, it is the very heart of the Text, that which 
the Apoſtle would infer : He that comes mut beleeve, beleeve that 
God is, and that be is a Rewarder, ec, 

So that upon preſuppofal! of the neceſſity of our love, St. Paul 
here grounds our faith and our hope too; or rather (hewes that 
cur love is to be grounded in ſa hand hope, or elſe it can never be 
a right love: Love is the top of the building, as yec heard laſt Sun- 
day, Love the gooely Tarrar, the beau'y, the Crowne,and ſuper 
ſtructure of all. Well. but —— <drficiums e harit ati neceſſe eff 
pena! fundamentan dei, faith a Father, He that would build up this 

ood y Tower of Charity, mult lay the foundation low and (trong 
in a ſure faith. Oporret accedemtem credeve, Klee that comes, that is, 
he that would draw nigh to God by h s love, mult ſiiſt approach by 
his faith : He tht commeth to God, muſt beleevs that he 4. 

That the Apoſtles way of arguing is thus avalyricall, eppearcs 
by wh-t goes before, There St. Paul tels us of E tranflation 

D 3 at 
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at the firſt verſe ; tranſlation to heaven, that is, glorifcation ; glo- 
rification preſuppoles fanRification, Before hes was tranflated, 
Fnech bad this teſtimony, that bee pleated God : Pleaſe God, bow 
could he ? — hee — that > Os —— 
Fot as glorification is the end of our way, implyes an arrivall 
— — with God. So Sendtibication, which is by Cha- 
rity, is th courſe of our way, by which wee 2 
come necrer and neerer. Now impoſſible we ſhould teach the eud 
of our way, and bee joyned to God, except wee come along the 
way, and draw towards God, Impoſlible to come, unleſſe we ticfi 
beleeve. So that here is a concatenation of duties(as Eftin notes) 
one hanging as it were in a chaine upon another : no glorification, 
no union with God, except wee leaſe him: no pleaſing him, 
unleſſe we come to him by love : no no ing, unleſſe we 
take faith in out way, unleſſe we firſt beleeve : and no — | 
ſible, no faith, not the leaſt graine of it, except wee beleeve this 
namely, that God ir, and that be ts a Rewar der of them that ſeek him, 

So that here yee have love, and faith, and hope, all knit together: 
here yee have likewiſc all three degrees of faith, namely, Crederg 
Deus, Credere Des, and {redeve in Deans ;, To belceve that God 
is, that we have in —— termes, Hee that comer to God, muſt be. 
Herve that he : Credit Dev, Tobekeveor givecredit to God and 
his word, that is implycd in the act of beleeving ; for if wee muſt 
beleeve that God is, whom ſhall we belceve about it ? whom ſha!l 
wee givecredit to that this is fo, to whom but God ? As hee that 
comes muſt beleeve that God is, ſo hee muſt beleeve God, and none 
bu: God revealing of this, fith Cod only is fit to be relyed on ; and 
then Credere is Veo, to beleeve in God, that is implyed in the 
laſt words, to wit, that God « & Rewarder of them that ſrele bie. 
Hee that beleeves God a Rewarder, = his truſt in him for his 
alyation ; fo here is the perfection of faith in all three kinds. To 
b:lecve that God is, to beleeve (od concerning this, and what e- 
ver he teveales elſe; and to belecve in God, that hee will reward 
and vc ur while we diligently ſcek him. 

We proceed to the handling of the words, which conſiſt as it 
were of foure ſteps or degrees f drawing nighto Gd. The firſt 
comming, He that comes: The ſecond beleeving, without which 
no comming, Hee that comes muſt belceve : The third, beleeſe of 
Gods being, without which no belceving at all; for it is the firſt 
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ground-work of all beleefs concerning Gd; Hee that cones 
mult beleeve that God is : The fourth, beleeſe of his providence 
or gracious dealing, that hee will reward us when wee ferke him, 
without which no comfortable deleev ing: Fot little joy or encou- 
ra2e:nent in well · doing, to belceve that God is, except we beleeve 
alio that be is a Rewarder of ſuch as diligently ſeek him. 

To take theſe in order, we begin with the firſt ; Accodemtirn, He 
that comes: by which phraſe what ſhould bee meant, need no! 
much trouble us to re, ſu e we arcit can be no corporall com- 
ming ; for God is nei her a corporal thing, nor corporally or lo- 
cally diſtant from bis creatures, He fils all places, {er ew. 2 3. Jonne 
Calum & terram imples ? And whither ſhall I got from thy pre- 
ſence ? ith David. Inhim wee live, wee move, and haue pur bring, 
faith Saint T. No great way need we to goe after him. for he is 
not far from every one of us, 4(/: 17. But as hee faith inanothec 
place, The word in nigh to thee, even in your bearts, that yee may know 
it, and doe it: So here God is nigh to us, if wee would ſecke him, 
even in the midlt of as, in our very hearts, if wee would returre to 
our hearts by love, Redite prevericAatores ad cor, (faith the Prophet, 
Returne pee ſinners ts your owne bearts, Returne not paſſibus pram, 
but ref affenwn faith a teverend father: Not with the ſteps of 
your feet, but by the ſteps of your affeRion, For they ate indeed the 

feet, and this 1s the way of comming to God, namely, by 
letting our hearts upon him, by loving, ty atfecting, by lon- 
ging after him, Thus Chriſt invites you to come, Cem yeet are 
wearie and | eavie laden : thus David. Come yee chiliren, hear hen un- 
to me, / will teach your: thus 7/aiah, chap.1. verl 16. Come now and 
let ui reaſon together, ſaith the Lord, ec, If your fins were aired as 
ſcarlet, they ſhall be white as ſnow, 

So that comming to God, it is indeed by turning the courſe of 
our af. ct ion toward him, that is, by loving him. Tarne 0 ths 
Lord with all your heart, faith Joel, eAnd why will yee die, 6 houſe of 
Iſrael ? twrne rather and live, faith Eci % Now two things this. 
turning or comming to Cod requires ; One, Averſi a turning a 
way from the creature, a de ying, a fotiaking our ſelves : and 
then {ouverþo, a turning toward, an approaching vr drawing nigh 
to Cod. The turning away from our ſelves, that is, forfaking out 
owne wayes, as the Prophet E/ay hath it : If we come to Cod we 
malt come out of the wrong way, and come into the right, or elſe 

no 
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no comming. And then the turning toward God, chat is, right comming 
to him, and that 1s by love, Then indeed wee come to God, when wee 
give over the love ct ou” ſelves, and begin to love God and his Comman. 
dements heitei then our ſelve. If yee love me, heeye my Comm anaemen /, 
flank Chritt, To cave to God therefore, it is to make God the end of out 
a odds Lach EH un, to ſet lum alwaies beſote our eyes, a dro propoſe 
hum and his gry, the marke and cope of all that wee goe about. To 
draw neater to him daily by growing inore and more like him, in 3 
holy life - according co that of St, Tamer, Draw nigh to God, aid be wil 
draw "gf e. lane 4. Char. and 8. verſe. 7 bw have I lacked for 
thee n Hef . P/al. 63. to bend our mind upon hum. Pſa, 34. They 
bid ar gye nts bem and were lig to long fo hum and waite for him, 
I havewated for thy ſalvation 0 God, Gen, 4. 9.1 have longea for thy 
ſaviag health O Lord. and i thy Law is my delight. O God, my beart 
luſt eth fer thee. moy fleſÞ longeth after thee, Pal. 63. to eftceme his fa. 
vour above heal or nches Fer thy — bindneſſe it better then life, 
in the lame Plane The Law of thy month it deaver unto me then thas- 
ſands of gold and iſver, Briefly to defire to bee pm to lim, Fhen 
bave I im Heaven but thee, I ſal. 73. My ſoule hath defired thee in the 
night: Like as the Hart pameth after the water Brooks, Pf. 42 When jhal 
I come ts appeare before i of God? All theſc ace ts many feycrall 
cxprefſons of our love, ſo many formes of comming to God, But come to 
hum. how ſhall we cxcept we enter unto his way ? And no entring poth. 
bly into that unleſle uc belecve, for Faith is the firſt fiep of the way. It 
Love and Charity be the buildfhg, Faith is the foundaticn, as I told you. 
It the fervice of God, and Fanctiication be the way, V hy belecving u 
1s the doore of that way; the firſt entrance, the fitſt begumung of . No 
wonder therefore the Apoſile adds fanh preſently u on it , as a thing 
without which no love, no approaclung,nocommung to God potlible, O- 
Perret accedentom credeve, le tlut comes muſt belceve. Winch brings us 
on to the next gradation namely, b:leeving, 

He that conpes mult beleeve. a th St. Pan, 511d it 15 no weake con- 
clufion, for no fina!l necaſty lyes in the conneftion of theie two. Hee 
mult indeed, whoſoever intends to conic to God , waleſle het will ſtand 
ock (till, and nogput forward one foor in the way ; beleeve, and (uber 
lus judgement to God, before he can begin to come, For fait is the firit 
Rep of all poſſible motion to Godwaril laid A u . It our comming to 
God be a mentall comming. not a corporall; why beleeſe is the very fit 
act of the minds approaching, the very (tft thing what the mind can doe 
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about God, is to beleeve, For impoſſible the will, or any other faculty 
ſhould make towards God, till the underſtanding have done his part. 
Andi the underſtanding ſhould comprehend any thing concer - 
22 unleſle — 2 the way. Oportet d:ſcemtem credere, 
is the P Rule; He that learnes any humane Science, muſt 
take diverſe upon truſt at firſt entrance. and beleeve ſome ptinci- 
ples before he ſees reaſon for them : And ſhall not God exyeRt as much 
obedience at our hands in — his divine My ſleries, which ſo farre 
furpalle our Reaſon ? yes ure, it the perfection of all our learning bee to 
knyw God — this great petfectum ſhould begin in — tecti- 
ontthat we (hould firſt be'eeve, what wee know nor; / will bearken what 
the Lord God will ſin concerning me ſaith David. I each me O Lord the 
way of thy St O learne me true underſtanding and knowledge, for I 
have believed thy Commandements, Mark that, there is the way tolearn, 
namely by — Every one therefore that hah heard and learred of 
my Fabcr. commeth unte me (aith Chriſt, How learned ye, but by belec- 
ving his Teacher? 

Yea. but Chriſt himſelfe he learned without beleeving, Yee will ſay, 
And if beleeving were nor neceſlaty for Chriſt. how is it for us? yea, bur 
Chritt was head of the body, in which is the perfeHion of all Sences. J 
Ch. iſt were bd alt the treaſur. 3 of wif dome a, edge In him dwe!- 
led the fulneſſe of thr God-hcad bodily, He was the true light, that ligh- 
ten all men elſe, no need the etore of his belceving ;tor beleeving 15 ne- 
ceſſary for them tht wolke in dukneſſe hi t in Ciſt was no darknefle 
at all, We w Ig 4s i an obſcirre , we ſee through a Gliſſe darkely, 
faith Saint Pax! but fo du not Chrift. He ſax face to five, And there- 
fore he had more then belecte of divme things, hee had pcrtect knc w- 
ledge an San light. Nay, he himfelfe was the Son light, the Somme of 
Righies «{neſſe, which lighten! every mit that commeth into the World, 
Ant when we ſhall come where Chrüt is, and be united to the beames 
of his glory. we ſhall chen have d n- light roo. But as yer wee have but 
Can lle. light or Star- liplit as Saint Peter calls it 7 be Word of Prophe- 
. wherets you doe well to gie Herde. faith he. «4 10 4 {1ght hing ” 
4 darke place , till the day dawne; 4 the 49 Ferre ariſe in your hearts, 
Till chat day dawne. and the moruing breake of eternity in the next life 
ſhine forth upon us; well ate we. if e nay joy thus Candle light, it we 
may be duected by the beames of divine Revelation, and walke by faith, 
not by ſight. 

Meane while let us not grudge, that we have not ſo cleate a _ 

E , 
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God, and heavenly things, as we would wiſh at firſt. It is neceſſary wee 
ſhould grow by degrees. that che knowledge of divine things, may grow 
the more pleaſant with us, the more ec ate ſtill wlightned : Ha y are 
we that we enjoy the leaſt perception of God in any degree that wee 
have the (inalleſt ſpark of his knowledge in t e dinuneſt way. Fer as de 
foolhnefle of God 1; witer then men lo the very darke 11 may ſo 
cl! t of Gods we brighter then men · Beuei 's it to have an obſcure 
belecte of lus Myſter es, then the cleareſt knowledge, the moſt perie& 
ſcience of other manners. ard let us content our ſelves fo to know O Ma. 
ker , as lc plealcch to bee knowne, not gue abut to lquare lus deepe 
Couniclls to our ſhalluw judgements , lufhcient to us to know that hee 
hath lad wahour fanh it 11 1mpoſſible te pleaſe God, Whatſorver is n+ 
fut ur fin, Fy farh we are juſt 1ficd, and 1.07 by the works: of the Law, 
Kom, 3. It is God that juſtifies the circumcition by faith. and the uncir. 
cumcition throug! taub: The life that I now lroe i by faith in the Sonne 
of God. He that beleeverh and u Bapt i214, (ball bee ſaved , bu bee that 

beleevath not (hall be damned. | 
Yea, but yet a realon . may be rendred ( one would thinke ) for 
Gods Countell in thus; why he would tue all u en chat defire to bee la- 
ved, to this one mcanes of belceving. Reaſons indeed may be rendred for 
ths eporter many a one; but (hill the bett rexton of all is Grads Will : be. 
cauſe he pleaſcs to have it fo : operrer, it is exſe ent. that hce who comes 
to Gal ſhould belceve. Whiy ? firit for Humliuies take Canh E., be. 
cauſe :5 by pride ot our eim. an thirlt of aqo-viedge we uke then 
our fall : to y ſub-unring, our know le.\ge t (3 AJ. and by deny ang our 
once mthe obeclicice ot lun en 8 it ric g- ue. *. eden 
thus to make good our Saviours D. & me, E veepe yee beroms: as litile 
(laren ye ene enter mito the X. edeme of God. E xpedient ft 
Gods glory that we miggint owe Al our know ledge of God to (Gods own 
te u hing by Ins Word, icevealing tt 5115 . according to that of the Pro- 
phet Every ove 5 4 be tag br of Hod. Expedent that thus the obedi- 
ence ot our fa t'1 naght be nice glorious in he eyes of Infidels, for what 
iſe were it to doc any thing tor Gods fake , if wee were led to it by 
fect kno a leage. Ihete is no honour of taich ſtith Gr. gory, where we 
— manifeſt reaſon to induce our good working, And ti.erefore that 
our love may be mote appatant. let our knowledge bee obicure. Let us 
love what we ſee nut. Let us fuſter and q tor Gods Truth, before wee 
have the peifeR viſion of it. Herein is the maracle of faich, that wee can 
ſorgoe thangs remiporall before our eycs, for the deſire of things eternall 
a$ 
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as yer hot knowne. Thus the ſtrength of God is perſected in weakneſle, 
thus the fooh(hoelſe of our preaching goes beyond all the witedome 
of Philoſophers ; chat whereas they by all the (tenyrh of their tealon, 
could never perſwade an unlearned man for vert es lake to part with his 
— Divine faith as weake as it is. will teach the lunplett Chriſtian 
his belecfe ake to part with his life, Thus alto men ate trained up to 
obedience before they know , and attaine (Hil to know noe by their 
eſle in obedience, according to ch · t of 0.14 Saviour, {f any mar will 
dos my Fathers Will be ſha know of my Doctrine whether u 6:4 of God 
or no, And therefore expedient it is every way bh on our part and on 
Gods part for our debaſing and Gods exalting ; for our pruticuency. and 
his excellency : for the conviction of lutideis and che cdulicauon of one 
another, that our apprehen on of things divine, lc not Lee ſcience , 
but credence; not knowledge, bt tau onely. A ſtrong Oporice it is 
therefore, and a rexſona' 1: one, He that comes to God nut b lecve; and 
beiceve © od himſeife reve liug humielſe to him. Aa tis is Cr:dere Des, 
he uuſt beleeve; bur x hat ye will aske ? what is hee to beleeve ? ma 
things elſe that concerne his lauen: But dus one eſpecially , whi 
is the groun4 of all ochers ; muncly that God is : which brings us to the 
third gt dation to ching the beleefe of (ods cIſence, which is Credere 
Dean : He that comr1 10 God muſt belerve that God u, Cc. 

Two poin's of beiecfe wee have here lying beture us , one concerning 
Gods exiſtence tat he is. Another cnc ming us providence , that be is 
a Rewarder of them that ſcekg | inn Both very necellary to be taken in 
o'r way to all other points of fa'th : for all o het n a in nder depend on 
theſe. Neceflary it is ( faith C a[vrme) w o evet propotes to humſelte the 
le. ie of a divine power that he ſhould ſicſt belceve tuch a p wer here 
1s ; * ũ hout luci there were nottung to be (ig . And ſecondly, that 
he ſhould peti ade hunielte fomewhac were to be gimed by his fervice, 
that this p wwer would reward thoſe that loght to it; or otherwile all 
ſeeking were vaine. The firſt intimates a Trealure a» it we e be found, 
which may wvreour liboirt A God ere bs x he hath a cettame being, 
And the fecon | pits 45 in e we may attaine dus Treal ire, our labour 
ſhall not be wirhour cee. Wee ſhall nde tins Treature, and bee in- 
tiche ſ by it} for God ur 4 (ewarder of thems that ſeeks hun, 

Theſe tx0 co unptehend the two maine drifts of ail cealonable counſe a 
and maui s of the World, For every motion guided by reaſon lait“ 
Aqui149 muſt have a Terme wheieto. and an end whereture, it is un- 


dertakgn. The former 15 knowne 2 7 queſtion De whicher ten 
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we; the latter wamobrem, to what purpoſe 3_as * The 
Merchant — — ———— : quo, 2 N05 luch a Pott, 
D namobron, ta what purpoſe 2 to Trade and get gaine, The Husband- 
man riſes early an gets hun forth, whither ? to his held. To what pur. 
poſe ? to Sow, or Reape, and the like. So here, te chat intends a reli 
ous life, begins his progreſſe by faich, whither tends he > toward ; 
that is the Ferme of the motion, Hee muſt belegye firſt that God is, 
Then qe , to what purpale tends hee q that he may obtain an e- 
ternall reward, that he may find mercy, and be ſayedʒ that yce may have 
in Deum Remmwncratorem in belceving 5 That God u 4 Rewarder of 
them tha ſeeke him. 

And theſe two, virtually alſo containę the whole Creed ( faith A9 
a4) and conlequently, Kf that is clieFally neceſſary to falvation. For 
(ifyee marke it) the Creed either tea to belceve what God is in 
hielte; or what he is cowards us. Ether it containes, Finens ad quem, 
ot» media per que , ſaith one, ether the being ot Gods divine Majeſty 
( which is che end of our heavenly Race ) the muke whereto wee tend; 
or the meanes to arrive at this mark, the way that leades to God. The 
way that leades to God, is none but Chriſt the Redeemer, Hee himſelſe 
calls himſclfe the way, the Truth, and the life, So that all the Articles of 
the Creed, = pertaine either to the Deity, or the Humanity ſauh 
Aquinas, The Deny, whuch implyes rhe end heieto; and the Huma- 
nity of Chriſt, which implyes the way whereby. The tormer of thele, 
belongs to the firſt part of our Text, v1z. orr beleeving that God . 
And te latter belongs to the ſecond , that God is 4 Rewarder of them 
that ſecks him. 0 

To the firſt head of Gods = yee may refer the fiſt Article of the 
Creed, touchyng the unity of (od. and his Omnipotence ſhewne in the 
worlds Creation. Asallo the ſecend rovehing the — ot Chriſt. And 
the cighc touching the perion of the Holy Ghoſt, he eunto ſome adde 
the rwelft and luſt touchiuig the life everlaſhng, which conſiſts in the vi- 
hon of the Deity. But more properly that belongs to the ſecond head, 
touching our beleeſe; that Gd 4 Reward:r : For lite cvetlaſting. u 
udced that blefle! Reward we hope for from God. To this head like- 
wile belong all otter A. ticles that concerne the way to cternall lite. As 
the Articles of our Saviours Incarnation. his Paſſion , RelurreRion , 
Aſcemtion, and comming to Judgement. The Articles that concerne the 
Catholick Church, the forgrveneſſe of fins : and laſtly, the Articles which 
containe the Reward it ſelte , as the Reſurreition of the Body, and the 
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r So that in theſe two points, namely, 1% d, 

that he Rewarder, That God is the thing tobe ſought, and 
that Chriſt ard his benefits are the way to ſe k him by: that God in 
himſcife is the fcu taine of bliſſe, and that God (to reward thoſe 
that ſeck hum) hath ſet forth in Chriſt the nieancs of this bliſſe, is 
theſumme and ſubſtance of the whole Creed : and conſequenily (if 
thus interpreted ) encugh as Sa/meron thinks, tofive them that had 
no other Revclation. N 

To touch upon theſe two points in their order : Firſt, that God 
is, Opertet, It is neceſſary, (aith Saint Fan), that wholoever comes 
to God, ſhou'd beleeve in the firſt place that God is; for this is 
Primum cre/en/nm, the fiſt thing wee can apprehend poſſibly con- 
cerning God, that he is, that hee hath a being ſo that belecve not 
this, and belecve ſ othing. As there is no commirg to God then, 
except we beleeve, lo no beleeving in the leaſt degree, except we 
delee vo thus much touching Gods exiſtence, quis eſt, that hee 
hath a true being : for 4» ft, whether a thing be or not, is r 
qucrerdam, the ſi ſt queſtion about any object that can poſſibly be 
made. Coniequem ly this point, it is not fo much an Article of the 
Creed, as » preambl=-+o it ({rith one) as the mine ground- work, 
whereupon the whole Creed, a d all the Articles of it leane. 

That God is: nde it well (faith Chryſoftome ) but not what hee 
is. The Apoltlc {ith not He that commeth muſt beleeve what God 
is, and be at le as it were to deſin him. No: that is not inter prima 
eredenda, among th: firſt things to be belecved, but among the laſt 
rathe: : x thing (ina manner) beyond our pprebet ſion, while 
we are in this world, to perceive perfectly what God is, & reſerved 
-nther for out hope in the next world (fiith Tena.) For all the 
knowledge we have in this world, it is but only from the eſſects ot 
God, his goodneſle, or his power, or the like. But it is fot any of 
Gods eff: Is, my, it is not all of them put t gether, will make up 
aperfet d<murſtration of Gods eſſenee, to ſhew us what hee is, 

but that he is. That he hath a being, that any of his effects will faf- 
is to ſhew. Thus therefore in the firſt place, tobe beleeved, quis 
Dem, that God is, 

And let us not make light of this (Gith Calcin ) becauſe the mate 
ter ſcemes ſmall : a pcore degree of faith to apprehend but this, 
- that God hath a being. The ſmaller it is, the more ſha me for their 

infidelitic, that can (tick at this Au theit impudence, that date 
3 call 
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call this in queſtion (ſaith he.) And let us l:arne thus much at leaſt 
by it, That cycn this fundamenitall point touching Gods being, it 
is a point of fam h. and comes from gtace ; it i» Gods gift, and Gods 
mercie to us, tht wee belceve thus much : and did not his hand 
luppert us, we (bould be quickly raady to dou t of this maine pr in- 
ciplc, to overthrow the t un ation of faith. and to fay in our heattt 
w tithe fool: n the Plalme, There « n+ God, 

But it is not ſo ſmall a warter neither (faith Temas) as one would 
think at firſt, to beleeve that God is; for wee mult beleeve him 
righ · ly, beleeve him a God at le ſt, that bee is b:fore and b:yond, 
and ao ve all other things, and indeed the original! of all. For to 
have a grull. conce it of God, us the foolith Hcachen, to make an 
Idoll of him in cur fancies, to bele:ve him any corporall, muta- 
ble, or paſſive thing» is indeed to deſtroy his beg, an to imply 
contradiction , to make bim bee and not to bee; for that is 
not God, which is not the petfecteſt of all chings elſe ; yea which 
is not per ſection it ſelfe, faith h:e, So that in this pin of Gods 
being, there is ineluſ ed ina manner Gods ercrvitic and O anips- 
tence, fo Aquinas, ThatGod is, and moſt truly is, is before all 
things olſe ; and all other things are, bee uſe be is. 

Bricfly, fuure differcnces ( Tens notes) there are berwixt 
Gods being and the creatures, whichunleſſe we apprehend rig. ly 
concerning God, we doe not bele.verhat h. i: Fuſt, wherers the 
creature had fiiſt now eſſe, and then = ; firſt s not, and then at 
Gods pleaſure began ty Be, God un trem all cternitic, never can 
wee imagine time wherin God was not. Sccondly, whe este 
crea'ure depends in his being, up m ſuch and uch c-uſes th. t pro- 
duce it, upon ſuch and ſuch helps hi fu ine 1t ; God 1+ altogether 
independent and abſo ute, be}oldi g to nv other cxul?, ſula ned by 
no other help: Himſelfe the cu of all cules, Thi dly, wherew 
all creatures ate variable, cicher in Whole, or in par ; th: very 
Heavens them <lves u j ct om Hon, and nut inthe ſa me pore 
to day that they were yelterdav ; d, yeſterday, today, a Adbe 
lame for ever, ſub ject to no motion, ly le to no alteration, in 
whom i neither variablenes,nur ſhadow of change, (ith St, / mer, 
Fowthly, whereas cvetie creature hath wore in t ot non Enticic, 
than of Entitie : It is in it ſelfe this or that, but it is no other 
thing 1 God is the ſulneſſe of all En itie, bath the being of all o- 
thor hings united and compcehended in himielſe, Lut in a more 

excellent 
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excellent manner ; ſo that what cver being, or goodneſſe is in the 
creature, the fame is tranſcendently in Gud, and better in God 
than inthe creature, Adde to this, that though ſome creatures re- 
maine for ever, yet it is poſſible they ſhould not be ; at leaſt f 
them taken away, yeꝰ the teſt of the creation might nd wit 

out them: but God, ye cannot take him away, but yge muſt take 
all things w:ch him, All things in him live, ind bavethcir being; 
all things depend on his good eſſe: fo that remove that, and te- 
move all the w«.rld. Nay, let the world and all be rem ved, yet 
the being of God c<e.raines ſl ill, Gol cin be well enough without 
bis creatures, as he is be fore them. So truly he is that be is, what 
he is, Exod. 3. 11. is, was, and ſhall be for evermore. Nay, is at all 
times in the P eſænt Tenſe ; ne thet was, nor (} all b: properly; but 
only is what he is, withont eginning or en ng: ndeed one and 
the fame thing with his owne cffence,to whom eſſe aud ex:ere z to 
be, an | to manifeſt being: to ſubſiſt, and to cor.tunue his ſubſiſtence, 
ate the lame. All this, whoſoever aciceves that God is, ought to be- 
leeve too. if not explicitely, yet vertu ly. or he knowes not what 
be beleev es; b:cauſc he: doth not beleeve God, rightly d iſt ingui- 
ſh:d from all his c e tutes. 

But here arif. s 16 {mall ob jection. All this in a manner may be 
found out by naturall reaſon ; It by naturall reaſon, what need is 
ther of faith? How, faith the Apoeltie, Hee that cn muſh be- 
leeve tha Gd ir; when it is poltible by argument to demonſtrate 
bim, bclectc pr ſuppſe want of knowleige, we cannot know 
and bclteve both at une tune that Cod is. Ty this Co mentato*s 
frame di ers a: {wets; as nam ly, that Lelecte way ſtand with 
ſome kini of knowledge, it it be but knowletge, 4 pefberinrs, from 
the e ſſects as the krowledge of God is; fo Sa m 10+ O:.hers,that 
the Ap Alle lives the neceſo Hie of beleev pg, n t fo muc upon this 
point, h God u, 15 upon the Litter, that God # + Kewarg'r of them 
that ſeeks l im: becau'e that is harder to demon'trate. Others that 
the Apoltle ſuppoſes not the belzefe of this nec eſſit ie to all men ; 
but only to beginner» : For it is hee that co nnath to God mult be- 
leove, that is, in his firſt comming before hee be abl- to prove it: 
and others, that he mult beleeve habitu.llv, that is, have the ba- 
bit of faith to belecve Gods being, thou h he: had gotten the 
knowledge too. As the Diſciples which fawC ht iſt cruciticd before 
their eyes, and fo had petfect knowledge of his pals ion. yet mn ght 

have 
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have habitua ll faith of it lilkewiſt, that is, ready to beleeve this Arc 
ticle allo, if they did not Know it as we at this day belceve it, 

To leave theſe devices, let us heat e i to Saiat Agne, who in 
my _— the trac anſwer, telling us; chat thuugh there be a 
naturall knowledge touching this point, that God is, yet it is far 
from a right knowledge : Nature cannever attaine to a perfect ap- 
of this without fait; for nature can go no further than 
nature, to ſhew God the \uthor of natural! good thirgs, and con- 
ſequen'ly naturallbl:Gings,and no other to be expected from him; 
but that is the leaſt part of ta / ing knowledge, to apprehend onely 
that God will be Lught and acknuwledged by us, Author of natu- 
tall blef&1ngs. N , wee muſt conce ve him the founcaize of 
naturall and etcrnallble's ns, ad not of — — onely, which 
is a thing beyond Natutes skill to teach us: Nature knowes no o- 
ther life but this, and perceives neither reward nor puniſhment af- 
ter death. hu faith teacheth us this in the firſt place, and to looke 
upon God 35 our etcrnall poition in another lite, that is not as the 
giver of naturall only, but ſupern tur ll blets ings. 

It is but a vaine object on therefore, God may bee knowne by 
Nature ; ergo, no need of faith. Nay ſure, to know the very being 
of God tightly we mult be beholding to faith: for naturall 'now- 
ledge is full of errours ; our rea is dim and blind, ſinee our fall 
taken in Paradiſe, and with much I bour we do fi d cur things be- 
ſote u (faith the wife man) but the things that ate in he- ven, . 
hath ſearched ou? If Cod himſ-Ife reveale not ſuch things tous, 
we may grope long enough in the dark, and find nothing, 

Addeto this; thit ad mit ot Nrures knowledge, yet what arc 
moſt part of men the bettet for that ? it uſo long in learning, that 
not one of a thouſand is the neercr for naturall knowl.dge, How 
many year's mut be ſpent ? How many books urne i, before wee 
ein attaine one poore Science: ? And when wee have attained all, 
wee are far enough yet from a'taintrg the knowledge of God, 
without a long circuit of demon/tration > So i: tricate are thi 
divine ( ſuith one) that in Niue, (carch thul- principles ſtand laſt, 
which in the Doctiine of Fai hate the very fit. Beiides, waat is 
it that Nature knowts ? That >4 is without beg ning or ending, 
the Maker of the world, and the like, Wy whit is that to our 
faith? Where is the apprebend ing of Go |, as the Father of our 
Lord Ie Chriſt > As our Vath<r by adoption? As ont happine®” 

FL 
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and in the next lite. As the ſole objeR of our worſhip > As x 
—— thoſe that ſeck him? All this is for from Netures fight, 
And therefore, bleſſed be God, forthis help; that hee hath given us 
the light of Faith to dire& us, and not laid it upon every one to 
know, but to belceve ; Hoe that commeth 19 God, muſt beleeve that 
God. 

By this mcancs now, all of all ſorts, ignorant and skilfull, learned 
and unlcarned, ſhall be delivered from all laborious ſearch of this 
great principle, and have it ready to their hands, faith Cajetene: by 
this mcanes none (hall need [tick at it, or make any controverſic - 
bout it now. For Faith hath this ad vantage a50ve Science (faith he) 
that of things which mey be demonſt rated by reaſon, wee may ven- 
ture to doubt and diſcourſe : Bur of thirgs eſtabliſhed by Faith, no 
diſpat ing · no doubting. Moreover, let Science te never {o cleare, 
yet few men would venturetheir lives upon Science; for it atuues 
ſome pi eu mption upon our owne $k1ill : hut upon Faith it s glot ous 
to jeupard cur lives. Fur the truth of God it is horoualeto dy e. ao 
pride in that, but abandarce of humility, and felfe-denyall Ant 
therefore, to make men couragious in defence of this mine truth, 
and willing to dye in it ; let it be a matter of Fiith, let it telye on 
Gods credit, not on our reaſon ; lit it bee, not hee that e mes mult 
know but he that cumes tv Cod muſt beleeve tha: God is: Yea, but 
wha: ſhall he be the heiter for ſus bel-efe, yee will uk, to what pur» 
poſe is his co ung To purpeſcencugh, ic ce mark the next points 
and joyne that to it for that makes it a gainfull comming: Then we 
come with hope and comfortable perſwiſiun irdeed. when we come 
not only beleeving h/ God 1 but that hew a Rewer der of them that 
ſeek hi, which is the fourth gradation, an the laſt point ot our 
Divihon. 

We are now upon that which ſupports and [trengthens the weight 
of all our labcur , withon” which our Faich wont q uckly hang 
downe her hea, and our knees be feebl-: For did we only beleeve 
that God is, & no more, what are we the nearer ? The ninth ſphere is 
too, Hut ſo far From our reach, that we cannot communicat: with it. 
Indeed, ſuppoſing ( od the beit of all things, we might undertaketo 
ſeeke hum ; but tinding no reward, no advantage to be gut by it, we 
ſhould quickly be weary of ſeeking. Reward, it is that animates all 
induſtry in the world, that encouriges #l| Trades, nourithes all Sci- 
ences, and holds up all Profeſſions — hop: of reward all de- 


pend, 
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take which away, and none will abide a fruitleſſs paines long. 
the Husband-man plow not in hope, and ſow in hope, if he expech 
to reap nothing, yee need not periwade him to be ſtill ; Reward it 
is that gives life to all endevours : — —— that hee that 
comes to God ,ſhould belceve this too, as be that God is, with- 
out which he would never come: ſo beleeve, that God © a rewarder 
of them that ſeeks him, without which he would foone be weary of 
comming, : : 

Thi part (as I told you) pertaines to Gods providence, an it is 
that indeed which makes our faith truly ſaving. For to belceve only 
the being of God, us ſome vaine Puulofophers did, end not to beleeye 
that be hath a care of hu nane »ffaires, what can more tend to profane. 
neſſe and licentiouſaciſe ? Such men ef deſcribeth, 6 21. 12, Is 
not God in the height of heaven ? And behold the ſtars how high 
they ate; and how then doth God know, can hee judge thorow t 
dark clou4+ > Thick clouds arc a covering to him, that hee ſecs not ; 
and he walls in the circuit of heaven: What is the Almighty tous, 
thit wee cheuld feare him ? And what profit is there, if wee pray to 
him? /-b 21.15, Whom D-vi4 is faire to inſtruct better; Take heed 
yer unwiſe among the p:ople, O yee tod les, when will yee under- 
ſtand ? Val 93.3, He that plarted the care, ſhall he not heare ? Or 
hee that made the eye, ſhall hee not ſec ? It is he: that tencheth man 
knowle.'g-, ſhall be not know us, ſeeing hee knowes ll our wayes / 
It ou art a out my pa h, an about ay ocd ; for lo there is not a word 
in my tor gur. but thou O Lord knowe't it altogether. And 8 het 
now es, fo | ex tties, ſo bet conſiders aid rewards : His eyes behold 
the people, and his eyc- lids ty eth the children of men, that hee may 
reward the proud after their deſervings, that he may deliver the puor 
nom him that is too ſtrong for him. I the Lord ſcarch the heart, 
and trie the reines, that I may give to every one according to his 
works, erem 17. By this faith we learneto lay hold on God, asche 
rock of our ſalvation, to call on bim, to put our truſt in him, to 
love him, to cleave to him, without which no poſſi !e comming to 
him. Ard thrrefore he thet commeth to (od muſt wteleeve this, or he 
is never the better for beleeving that God i ; namely, that Gods al 
[oa Rewarder of thrm that ſrete hm. 

But what kind of Rewarder, yec will ask ? There bee thoſe that 
thi: k » Rewarder in a tempora!l way, by ſecular good things, will 
ſerveturne : As God rewarded Abrabam, Iſaac and Toſepb, yea and 
libs 
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Ichw, and Cyrw too: the reward of honour, long life, he. lth, poſte- 
rity,and the like, Theſe ſome think enough to entitle God a Rewar- 
der; and ſo they are : but theſe are not the rewards of his children, 
theſe are not the things he hath taught us to build our faith upon] it is 
not a Rewarder in this ſenſe, that the Apoſtle meanes him, when hee 
faith, He that comes, muſt belceve God a Rewarder ; for this is too un- 
worthy a ſubject for faith to reſt If faith be a divine and ſu- 
pernaturall thing (faith Agmiras ) it muſt looke for more than 
carthly and naturall bleſlings. And therefore though God be aRe- 
warder in this kind too, as hee hath promiſed Reward to a cup 
of cold water, yet this is not the principall reward in Saint Pas in- 
tend ment. 

Not this ; for this way God rewards not thoſe whom he loves beſt, 
not thoſe that ſceke him moſt : For who fees not how unequally tem- 
porall rewards are dealt ? The ungodly for his oe luit doth per. 
{:cute the poore, faith Der, they corrupt others, and ſpeake of wic- 
ked blaſphemy ; and yet their eyes ſwell with facneſle, and they doe 
even what they liſt : Lo theſe are the ungodly, and theſe proſper in 
the world, P/al.73. What ſhall wee fay then ? If theſe were the 
rewards that faith looked after, wre were in a poore caſe, It in 
this life only we had hope in Chi iſt, we were of all men moſt miſe- 
table, faith Saint Paul. No, it is the eternall and incompreheaſible 
reward of the next life, that is it wee aro to louk for and that id 
thing worthy of our faith indeed, and a thing alwayes rightly diſtri- 
buted. None but thoſe that ſeek God ate ſo rewarded ; none are capa- 
ble of that reward, bur ſuch as come by a true faith to this Rewarder, 

Such a Reward (I ay) is worthy of our fa'th ; for this is no leſſe, 
nor no other, than God himſelfe: As humſelfe faith to Arab mn, 7 
am thy ſmicld, and thy ex eeding great reward: The Lord & per. ian, 
whom bave I in heaven but thee ? and there is none on ear'h that i 4 
fre in compariſon of thee, He: that gives the hire, hee is himſelfe the 
hire : And that he is ſo, appeares by the very laſt words of the Text, 
for he u Rewarder (ſaith the Apottle) of them that [erke 119, Scelte 
him 2 why then he himſelſe is the Reward they are to lee for: and 
ſo he is ſuto. And that makes our faith truly divine, that males it a 
ſaving fa th indeed; fora laving faith is that that telyes up n God 
for our falvation, faith Ca/vis, Our falvation, what is that ? oc 
wherein lyes it, but in God — the enjoying of him? G4 
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is the end of our ſalvation, and God is the meanes too for the very 
way to this ſalvation, it is by God the Regeemer. by him that is God 
and Man, Chriſt Ieſus. And if we beleeve God a Rewarder, and be- 
Jecve him fo by faith, we canrot leave Chriſt out, faith Tens; For he 
that hopes for reward from God, mult hope alſo for the removall of 
all imp-ct1ments that make him un capable of rewarding ; (in is the 
maine impediment, and unlcile fin be removed, no poſſible pleaſing 
of God, no poſſible expettation of reward. Now fin, it is taken a- 
way by none, but Ged the Redeemer ; there is no other name gven 
under heaven, whereby wee may expect falvarion, but the name of 
Icfus Chrilt : Conſequ nt ly all that look for reward from Cod, in, and 
th:oogh him, they u wt look for it. and looking for it through him, 
our faith t>king Ch ill in, thus it becomes a faviag faith indeed, thus 
it takes in the whole Creed, both concerning tho end and the means, 
the Dzitic ard bumanitie, the cilence and the providence of God, 
the ſubſtance and the way of falviticn. And therefore no marvel] 
the Apoſtle layes it downe fir a ſtro g cnclufion, that no comming 
to God, but thus, no arriving to him ſure, ut by both thele ; namely, 
that by our faith we belecve tb. f God u, and that hee 4 4 Rewarder of 
them that ſcele him, 

And now to turne to a word of application, and fo conclude: 
Three wayes we may make benefit of this Scripture, toward a good 
life, that is to (iv, by way of admonition, by way of rept ebe nſion and 
by way of co ſolation. 

By way of admonintion fiſt, here is 2 cavent for Hy pocrites, that 
bo ſt only of their faith. and have no cate to ſhew it intheir works. 
The Apoſtle here in this Text aimes (one would think) at fa th. and 
faith only: it is a kind of definition of feirhs foundation, this len- 
tence, and yet here in the very foundation of faith, is 85 implication 
of go «4d works : For herc is hiſt, Hee that comes to God, ad that 
comimi g is (s [told you) by chatity and gooa life ; o beleeſe is 
not nun there muſt be comming alſo. And then here is ſceking 
of God, Cod 15 a Rewarder of none, but them that ſecke him; it is 
nota Rewarder of them that beleeve in him only; note that the re. 
ward be lones to ſeckers: Secke the Lord while he may be found, Seeks 
the Lord and bus frength, Scele us face fr ever, P/al.10s. They ſecke 
him that draw neate anto him in good life, ſa th Anſelme. Nay, it a 
more than ſec king, if yce note it: The Tranſlation hath it, 4 Ke. 
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weder of them tht diligently ſrele him: rightly anſwering the Ori» 
ginall, , which fignifie properly a ſtu 1:0us and carnelt er- 

iting and teatciung him ou a ſestehing for him, as Salomon Wi- 
= the young man to ſearch fur wildome : Zf thew tete for her as for 
ſolver, and learth for her ur bidrreaſure, Prov 2 4. Sare it mult be 
a ſeeking him, and him for himſelfe, faith Lapede, not a ſreking Co!, 
1 d other things; or God fur by-reſpeRts, for temporall ends, tu 
ſerve our own: turnes, joyne theſe together with cu belecte ; name 
ly a comming to God, a fcekirg hun, a diligent {-eking him, a fer 
ki g God himtelfe, for biu f:Ite, and not other things with him; 
and ten yee are ina faire way to your Reward ; then ycu may be- 
leeve the Reward belongs to you, | 

Secondly, for them that preſum too much on their good works 
here is an admonition Iikewife. The Papiits they catch holz of thus 
Text to buliter out their options of merit by works. Mark (si; 
they) Got is a Rewarder of them that ſcełke h.m ; yes, and all tha; 
come to (ud arc bound to b:leeve this ; Ergo», God is » Rewerdet 
of merit : Forſeking implyes merit, aud reward is a thing fo pro- 
perly belonging to meri , hat no merit, and no reward : The Re- 
ward and Deſert arc Correlarives, lay they: Nay, not ſo, may 
there not be a rew'*rd of gr:ce, as well as of deſert? as God ſends 
his rains upon the jult and unjuft, and rewaris many wicked men 
with good tor cvill? yes dounileſle wee know, tinding of God is 
prop. rly the :eward of ſecking him. A yet the Prophet faith, /w . 
found of thems that ſought me not ;, | was mide munifelt unto them the 
ted not after me. This ws a Reward of grace fire,and not of veſert 
and ſo may the Reward ot cur {c. king be, May? oy, ſo it muſt be; 
fore m poſſi le we ſhould feeke Jos without bis gr2ce. impoſſible we 
ſbuuld offt to con /e to bai untelle he give us the well: For we are 
not ables to thi-ks an) thing 4d of 0:7 , anth Saint Paxl, As Gad 
therefore gives rewa'd to ti em hit fecke hin, fo hee had reed give 
power likewiſe to fecke, that he may have whom to reward ; for ex- 
cept he g ve it us, we cannot ſecke. Ii is well ovferved therefore (by 
one) that the words arc not, God is a Re r of men, propter que» 
renden, toc their ſceb ing; but Cid is a Rewarder ge e, of 
them that ſecke : Sceke we may, and by his grace only and h s help, 
ſeek, why nut ? and fo Cod be a Rewarder, not of our deſerts, but 
of tus owne gitts in our ſeeking, 
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This fut admonition. For reprehenſion : many kind of offenders, we 
may take good occaſion totaxe, To let goe thole incredulous wretches 
chat dare call thee great principles in quettion, and doubt whether there 
be a God or no, or u hechet lie hee Rewarder of thote that ſceke lum; 
I ſuppoſe many others. that protcile cheſe points with their mouths, ma 
be jultly blamed. as «i{+greeing trom them in their lives. And if it bee 
che lives of men mull prove ther taith, I pray how doe they prove their 
faich of Gods being that yeeld hum no manner ot reverence in his Houle, 
nor any whete clic + [har ſet hight by his Word. by his Miniſters by his 
Sabbaths. by his Service; It they did beleeve there were no Cd ar all, 
could they doe more to contirme it to the World ? could they bee more 
prophane then many now adaics are? If [ be Feber, ſuith God, where 
. my honour ? If 1 be a Maſter. where u my feare ? It there be a God, 
where is our outward acknowlegement of this God, in our Worſhip, 
in our Revetence, in our reſpect to his Miniſters ? in our Tithes and 
Ofteringy, and the like? To let goe theſe, What lay yee to thoſe men, 
that come to Church ſomctunes, and yet live worle they Intidels ? lye, 
defraud, ſteale forſweare, privily conſume, and devoure their Brethren > 
Doe theſe belceve that God is. think yee > They doe not hve as if 
did ſure. In the third place, ſet your pieſinnptuous intolent young Gal. 
lant, that ſcornes all Lawes, deſpiſes all government, makes a mock of 
all wholſome order. and triumphs in the contempt ot all, as if hee knew 
none above him, How neare is this man in lus lite to laying there uu 10 
God ? In the fourth pl: ce yee may ler the curious diſputer; he that will 
mealure all grounds of tat by his reaton ; and beleeve no more chen 
can be proved by d:monſtration. Let him remember tlat St. Part here 
requires, this event principle ſo often p oved among Philoſophers by 
reaſon. viz, that God is, tobe imbraced of us Chriſtians by faich, and 
not by ſcience ; he that comes to God mult belceve this : It is not ex- 
pected he ſhould prove it. And this for otenders againſt the fir(t point, 
touching Gods eflence, 

Aga uit the lecond touching his Providence; That God is a Rewar- 
der, how many more ſeeme delinquents, and in their cxample appeare 
too much to forge: this? Firſt munnurers, and tepinets. i much blamed, 
Pſal. 37. chat grieve at the proſperity of the wicked, that frer to ſee the 
unequall diſtributions of things Temporall, as if God had no better bleſ- 
ſings then thele ; doe not thele ſeeme to charge the Juſtice and Provi- 
dence of God, as it he had forgotten to reward them chat ſecke him ? 
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Next unto whom, yee may joyne the backſlider; he that begins to doe 
well, and then gives over; as if tus labour were not enough conſidered : 
As if he ſhould ſay, What profit is there in ſerving God? Sure I have 
cleanſed my heart in vaine &c. Nor may wee omit the politick world- 
ling, he that thinkes to contrive all events whatſoever, and bring things 
to paſſe by his owne wits, as if there were no providence to be acknow- 
ledged. And the miſerable niggard , hee chat will not part with any 
thing to the poore : that 1s, wi] not truſt God with a halte penny. Is it 
likely thelc belceve God, a Rewarder of them that ſeeks hum? Nay ure, 
if they did, they would be more hberall and more pious. In the laſt place 
ſer the lazy Chriſtian, that ſeckes after noting at all; but loyters, and 
lyes abed, crifles ot his time and takes his eale: Doch this man (tlinke 
yon) perſivade himſcite there is a Rewaid. belonging to ſeekers, that 
will not take the paines to ſeeke any thing tor his ſoules health, nor his 
bodies neither > That ſeldome or never praies, never reads nor medi- 
tates nor thinks on God, Nay ſure. if this man beleeve any reward from 
God, it is a doubt, but it is ccitaine he doth not greatly det:re it. 

Laſt of all for conſolation. very ſtuittull both Doctrmes are. Firſt,char 
God is, it miniſters aboundant comfort to us, in all the chances, and 
changes in eli che diſtreſſes and troubles of our lite: th-r however other 
things vary and change, God varies not. How ever other helps, «cher 
friends decay and periſh, yer: God abides (till, Nor fo any comft tts be- 
ſides hun. Riches ate no. but ſhortly they will not be : Health is here 
today, but happily gone to morro x. Thy Father. and thy Mocher, thy 
Husband, thy Patron are but for a tune : ſhortly there will bee a time 
when thou mailt ſay of thele tings, they are . But (Zed, thou h all 
other things vaniſh and petiſh, yet he is ſtill, Nee is a fare f. iend, an 
everlaſling comfort. There is cur joy that though. all other helpes bee 
taken away, God can never b taken away, He 1s fhll wiere hee was. 
Nay ch oh our {elves be taken a y, yet he is ot hot e, even in the 
midft of death. Ia hum W. [14 awe he ave [til even when we are not. 

Secondly from his providence, 2buun lan comforts more, That though 
none elle regard our golly living, oi x patient and paincf..1] wor king, yer 
God will not forget it ; we have x fac rewarder of him. Gad et wot un- 
righteons.to forget your work a aber of leve,%c. An yet though we 
be noc by and by rewa'ded, or recompni-d in dice recwporall things, 
let us not grieve as if we were unreſpected, Tor it is Eſt us nis note the 

relend : not fo much that God 


word here ſignifies rather future then pre 
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is, as chat he will be a Rewarder, Though he tarry,therfore wait for him, 
For certainely God will not forget his promiſe. And though he recom- 
pence not in temporall good things; yet remember he hath better Re. 
wards in ſtore for us, and ſuch as are worthy our taith indeed ſuch as he 
hath clueſſy taught us. to expect from him. That Reward js his 
owne ſelfe, which how ever other things may faile us,ſhall 
be lure in the laſt place not tv faile us: but to make 
us bleſſed for ever, in the viſion and fruition 
of him who is for ever. To which 
bleſled viſion and frui- 
tion &c. 
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